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A lhamdulillah, International Da'wah 
Institute PERKIM, Kuala Lumpur 
will be launched by YAB Tun Dr. 
Mahathir Mohamad the Prime 

Minister of Malaysia on 30th August.

The Institute or IDIP-KL is based on Al-Marhum 
Tunku Abdul Rahman Putra Al-Haj’s original vision 
of seeing PERKIM become international someday. 
Now presently under Tan Sri Yusof Noor’s 
leadership, we fast-forward to the present 
management which worked hard together to 
materialise his vision of wanting to reach out 
and to educate Muslims and non-Muslims 
on an international level. The materialisation 
of these efforts can be read in the article, 
PERKIM’s international role: A historical 
perspective, in this magazine. 

The underlying mission of the Institute 
is to educate and train the professionals 
with the intent of promoting understanding 
amongst mankind. We see that PERKIM 
is very keen on being a part of the role of 
enriching the society, specifically targeting 
the professionals from all beliefs as we 
uphold that in order to have peace and 
understanding, an institutional training centre 
must be set up to encourage and enrich the society 
with intellectual engagements and discourses as 
well as to imbue the society with strong religious 
and universal values. With the motto “Intellectualism 
and virtue” we set apart academic thoughts and 
values to move the Institute. You may get a gist of 
what we are all about in the article enclosed in this 
special edition entitled, launching ceremony of the 
new IDIP, International Da’wah Institute PERKIM, 
Kuala Lumpur.

With that in mind we seek to be a World Cadre 
Training Centre that harnesses the hidden potential 
within professionals and expatriates with the view 
of going international. What differentiates us apart 
from the rest is that we focus on both Muslims 
and non-Muslim concerns regarding Islam and 
we welcome professionals and the public at large 
with the intention to promote peace, harmony, 
understanding and a sense of community and 
brotherhood amongst all citizens.

FROM THE EDITORIAL

I do hope you will enjoy reading the other articles 
which highlights the importance of training cadres 
from religious training centers in Islam and the 
various centers that are available through-out the 
world and an article on the culture of shame and 
how we may incorporate it into our daily lives.   

I end with the note – May our efforts be taken into 
account as sincere efforts to promote understanding 
about Islam and uphold what is just and righteous 
in His eyes.

Nini Yanti bt Abdul Hadi
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O ne of the main objectives of PERKIM is to 
provide education and guidance, since its 
inception in the early 1960s. Building on 
the existing foundation of disseminating 

knowledge, IDIP-KL begins with accomplishment of 
this objective. 

EDUCATION:
PERKIM provides a few educational services, such 
as: 
 ● Preschool education; 
 ● Sponsorship programmes; 
 ● Learning centres for refugee children; 
 ● Islamic understanding and training for children 

and adults.

Tadika Kampung Koh, Sitiawan, Perak.

The first kindergarten to be built by PERKIM was 
in the late 1970’s. It was known as Taman Didikan 
Kanak-kanak Kampung Koh, built in 1979 it was 
schooling around 90% non-Muslim Malaysian 
nationalities.

Tasputra PERKIM

Tasputra or Taman Asuhan Tunku Abdul Rahman 
Putra Al-Haj, is a day-care centre for the physically 
and mentally challenged. It was set up in 1987. 
Located within the neighbourhood of Jalan Gurney, 
it soon relocated to, 3298 Jalan Ampang Hilir.

Mubaligh Darul Arqam

In 1963 PERKIM initiated ‘Pusat Latihan Mubaligh 
Darul Arqam’, in Jalan Ampang headed by Prof. 
M.T. Kandil.

In 1973 this training Centre moved to Wisma 
Selangor in Jalan University and was renamed 
“IDP” or Institut Dakwah PERKIM. Then IDP was 
subsequently relocated to Pengkalan Chepa, 
Kelantan, and renamed “IDIP”.

By Hj Mamat Che Chik, Nini Yanti Abdul Hadi

International Da’wah Institute PERKIM, 
KUALA LUMPUR

idip
LAUNCHING 
CEREMONY

of
the
NEW
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Historically IDIP in Kelantan was set up with 
the intent to provide Islamic fundamental 
studies as well as tertiary education to reverts. 
After the completion of the course students are 
granted a certificate accredited to the Malaysian 
Qualifications Agency under the Ministry of 
Education, Malaysia. This qualifies them to 
further their higher education at local and foreign 
Universities. 

The establishment of IDIP-KL at this new era 
gives more importance as the September 11 
incident, has had dramatic consequences in 
the world, such as political instabilities in Arab 
countries, Islamophobia among the non-Muslim 
countries, misconceptions about Islam, among 
the Muslims and non-Muslims.

All these phenomena triggered curiousity among 
Muslims and non-Muslims to know more about 
the true spirit of Islam, towards the fulfilment of 
this  mission, PERKIM decided establish IDIP-KL 
as an intellectual discourse and training centre 
for Muslims and non-Muslims alike.

The inauguration of the International Da’wah 
Institute PERKIM, Kuala Lumpur (IDIP-KL) 
would be officiated by YAB Tun Dr Mahathir bin 
Mohamad on the 30th August 2018. Historically 
YAB Tun Dr Mahathir bin Mohamad had officiated 
various important centres for PERKIM, such as 
Darul-Aitam orphanage in Derga, Kedah on the 
13th January 1994.

Why IDIP-KL? 
IDIP-KL stands as a professional 
training centre and the intellectual 
discourses up to the level of international 
standards. This is towards the fulfilment 
of Al-Marhum Tunku Abdul Rahman 
Putra Al-Haj’s vision.

One of the main objectives is to remove 
the misconceptions about Islam 
among the Muslims and non-Muslims 
alike. This will enhance creation of a 
harmonious society among multi-racial 
Malaysia.

IDIP-KL provides
Among our services:
	 ●	Effective	Leadership	Training

	 ●	Women’s	Issues	&	Discourses

	 ●	Themed	Lecture	Series

	 ●	Occasional	Seminars	on	selected	topics

	 ●	Conferences	&	Dialogues

	 ●	Religious	Consultation

	 ●	Dissemination	of	religious	knowledge

 ● Our attention goes more to instilling commonly 
appreciated values into our participants, which are 
of great importance in Islam too, such as modesty 
(hayaa), industriousness, honesty, integrity, 
empathy etc. 

 ● We focus on professionals; such as academicians, 
Muslim NGO’s, government officials, expatriates, 
executives of the corporate sector, in order to train 
them how to apply methods of "propagation" in 
their profession. It doesn’t matter whether one is a 
doctor, a banker, a politician or an engineer, Islam 
is a way of life that should be radiating in all our 
actions.

 ● While IDIP Kelantan accommodates training for 
beginners, such as new converts, IDIP-KL will be 
specialised in advanced training. Islamic NGO’s 
can send their representatives to IDIPKL for 
advanced and specialized study.

PERTUBUHAN KEBAJIKAN ISLAM MALAYSIA (PERKIM)
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 ● It is the right time that the members of the 
ummah become specialised within one of 
the fields of propagation; whether it is street 
propagation, public transport propagation, 
neighbourhood propagation, masjid 
propagation, and internet propagation 
etc. The more we specialise, the more we 
advance. IDIP-KL will supply the intellectual 
infrastructure and the guidance for it.

 ● IDIP-KL emphasises on the practical side of 
gaining knowledge; experiential knowledge 
integrated with a wisdom approach. 

 ● IDIP-KL will provide workshops in a holistic 
context because a propagator communications 
skills, Leadership skills, language proficiency 
and basic understanding of psychology and 
sociology.

 ● IDIP-KL will use English as the medium of 
instruction, in order to cater for the needs 
of a worldwide audience, while in other 
institutions the medium of instruction is 
Bahasa Malaysia or Arabic.

 ● IDIP-KL would like to welcome an 
International audience. Notwithstanding 
the fact that Malaysians are still more than 
welcome too. 

IDIP-KL is set out to address the information 
age’s effect on the global community. It sets out 
to create a paradigm shift, and also to embrace 
true altruism when we open our doors to all to 
learn, study and understand Islam from the lens 
of impartiality, brotherhood and understanding. 
IDIP-KL warmly welcomes everyone to its newly 
designed Institute at 250D, Bangunan Balai 
Islam, Jalan Sultan Azlan Shah, Kuala Lumpur. 
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V alues are essential in the foundation 
of civilizations. If we look East, in the 
culture of shame by the Japanese, 
some values we can ponder on. We 

see that The Japanese feel ashamed when they are 
accused of being unethical, dishonest and corrupt. 
They feel tremendous shame. This spurs them to 
not perform these acts. 

In Japanese the word is 恥 or haji is used to 
express shame. Around circa 1100’s the samurai’s 
performed  the seppuku or hara-kiri act. The 
samurai’s prided themselves in fights. To be caught 
caused tremendous shame. To avoid feeling haji or 
shame, they killed themselves as an act of saving 
face. 

The Japanese take pride in their work feeling 
shameful in committing any forms of acts that 
caused them to lose pride. It involves being ill-

disciplined, unethicalness, unprofessionalism, 
corruption and many more. They felt ashamed to 
perform acts that goes against the conscience. This 
culture is perhaps what spawns Japan to move 
forward in respect to integrity and values, when 
seen in a positive light; as the Japanese prided 
themselves with ethics. They feel ashamed to be 
unethical.

DEFINITIONS

However in terms of definitions, in Islam there is 
a broader definition given. As we should note that 
shame is  “Khizyun” or “Khajalun” in Arabic rather 
than Hayaa’, shyness - (Al-Maurid)

The word "Hayaa' " in Arabic means shyness or 
modesty. One feels Hayaa’ or shy in front of Allah, 

By Nini Yanti Abdul Hadi

A Civilized World 
through Culture of SHAME 

(Hayaa’ - Shyness)
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before committing an act - he feels a positive form 
of shyness  before performing an act of sin. This 
is a positive form of shyness. One feels shame or 
khizyun after the commission of the sinful act.

Shyness / Modesty in the Islamic 
Perspective Culture of Hayaa’ 
(shyness)

Allah (s.w.t.) created man as a social animal, 
he can’t abstain from interconnectedness. It is 
a religiously entrusted accountability on a man 
to civilize himself and to contribute to civilize his 
surroundings. Only a civilized man can contribute 
to the establishment of a civilized world. Civilization 
is a comprehensive universal structure, individuals 
and their interconnectedness is a fact of balance for 
mankind. A true civilization is an all-encompassing 
physical, social and spiritual balance of individuals 
creating a good nation based on values.

Civilization 

A society is formed through the contributions of 
many individuals and also they are established on a 
civilizational structure that contributes to their life style. 
Islam emphasizes on individual purification towards a 
better nation. Islamic tarbiyyah (training) is to develop 
a good character within an individual with a purpose, 
this purpose enriches his intention to become a good 
person. A good personality is the accomplishment of a 
specific target to achieve a victorious life. Allah (s.w.t.) 
helps His servants to establish a good nation if they 
transform their personality with humility and modesty. 
Allah (s.w.t.) says:

“Eat of the Sustenance (provided) by your 
Lord, and be grateful to Him: a territory fair 
and happy, and a Lord Oft-Forgiving!   [34:15].

A territory fair and happy is the reward of Allah 
for establishing a good civilization on earth based 
on individual purity and good manners. Good 
manners reflects Hayaa’-shyness in the personal 
life of a believer who believes the presence of Allah 
both in his public and secret life. Hayaa’-shyness 

is the reflection of his faith in Allah, and this is 
the exact reflection of “ihsan”	 in his Islamic life. 
The characteristic quality of Hayaa’-shyness in a 
person leads him to become a Muhsin (righteous). 
In Islam, Muhsin is granted the highest level of 
station and it is an extremely blessed personality; 
his existence is not only beneficial for himself but 
also for others.

Islam is a comprehensive methodology of life, 
prescribed by the Creator of this universe. Islam is 
”nasihah” ; the word meaning of nasihah covers a 
broad concept which can be translated as advice, 
sincerity etc. According to Imam Ibnu al- Salah, 
nasihah is “truly  seeking the best, in terms of 
intention and action, for the one whom he is making 
nasihah to” this is to his Creator Allah, to al-Quran 
to Allah’s Messenger  and to his surroundings. 

This nasihah enhances a believer to transform to 
become a man of accountability. If a man purposely 
not fulfilling this nasihah then certainly he is lacking a 
culture which is Hayaa’-shyness. Hayaa’ or shyness 
becomes part of his faith in Allah as Hayaa’ is the 
result of pure conscience of nasihah. The beloved 
Prophet of Allah (s.w.t.) says: Al-Hayaa’ –shyness, 
is part of Iman (Bukhari). 

Hayaa’ Shyness in nation 
development

History shows that shyness was always a traditional 
factor to develop the moral values of mankind, since 
human culture begin to exist all the Messengers of 
Allah established this characteristic quality  as a 
tool to develop their society and to develop their 
nation. Muslims and non-Muslims alike, practice 
shyness. There are some non-Muslims nations 
still practice this characteristic quality of shyness 
as one of their fundamentals, best example today 
is Japan, as every Japanese inherited shyness as 
their ancestral property and culture.

The characteristic quality of shyness is very obvious 
among the Japanese culture, civilization and in 
their hospitality. The life of average Japanese is 
established on values and significantly noticed in 
their daily life and also in their interactions with others. 
Honesty and integrity is seen even among the street 
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and public places, theft and cheatings are seen very 
less, respect and honour of elders are strictly part of 
their culture. This is because Japanese feel shy to do 
bad things. It could be an inherited tradition through 
the guidance of Allah’s prophets as Allah (swt) sent 
prophets to every nation. Allah (swt) says:

And for every Ummah (a community or a 
nation), there is a Messenger; when their 
Messenger comes, the matter will be judged 
between them with justice, and they will not 
be wronged. [10:47]

Hayaa’ – Shyness 

Islam and its essence is “submission” whole 
heartedly to Allah (s.w.t.) and to His Messenger, 
whoever submits sincerely will achieve felicity 
in dunia and akhirat. The one who submitted to 
Allah and the one who doesn’t submit Allah has 
a very distinguished character qualities .The one 
who submits whole heartedly to Allah becomes a 
sincere believer and his faith and life is transformed 
according to the wish of Allah and His Messenger. 
The true believer becomes a personality of 
modesty and shyness. The beloved Messenger 
of Allah (s.w.t.) reported to have said: From Ibn 
Masood (r.a.) who said that the Prophet (s.a.w.) 
said:  “Among	that	which	reached	the	people	from	
the	words	of	the	earlier	Prophethood:	If	you	feel	no	
shyness,	 then	do	whatever	 you	wish.”	 	 (Bukhari). 
It shows that Hayaa’ – shyness acts as a shield 
or as a protector. “If	You	Have	No	Shyness	 -	Do	
Whatever	You	Wish” this sacred words explicates 
the true wisdom for every intellectuals. 

Impact of Hayaa’-Shyness

Impacts of Hayaa’-Shyness in a person’s character 
building: Firstly, let us see the wisdom in the 
words of our beloved Nabi (s.a.w.) “if you feel NO 
shyness” means there is a prohibition “to not to feel 
shy” it confirms that “feeling shy is wajib” in order 
to control the negative vibrations of nafs (human 
soul). It confirms that good character is impossible 
to be accomplished without Hayaa’-shyness. Allah 
(s.w.t.) says:

“Nor do I absolve my own self (of blame): 
the (human soul) is certainly prone to evil 
unless my Lord do bestow His Mercy: but 
surely certainly my Lord is Oft-Forgiving Most 
Merciful.” [12:53]

The shyness or Hayaa’ certainly a special Rahmah - 
mercy from Allah ((s.w.t.) to His servant; that he can 
prevent himself from falling to sin. Secondly, if you 
have no shyness, then do whatever you wish, this 
sacred word shows that “if you feel NO shyness” 
then it is impossible for you to control yourself from 
falling to sin. 

Whoever does bad things intentionally he doesn’t 
feel Hayaa’ at all; and whoever feels shyness 
will never do bad things as he feels shy to do so. 
Intentional crime or act of a sin is a rebellious act 
and Allah will repay it fully and appropriately.  Allah 
(s.w.t.) says: 

Those who pervert the Truth in Our Signs are 
not hidden from Us. Which is better?- he that 
is cast into the Fire, or he that comes safe 
through, on the Day of Judgment? Do what 
ye will: verily He seeth (clearly) all that ye do 

(41:41). 

Those who have no modesty or shyness they 
will do whatever they wish to do that is why Allah 
(s.w.t.) says in this verse “Do you what ye will” but 
Allah (s.w.t.) sees it and watches over you and 
you will be punished. It is very clear that Hayaa’ is 
very important and without Hayaa’ a Muslim can’t 
transform himself to become a true believer.

When Hayaa’ becomes a part of Iman it reflects on 
a person’s faith, without Hayaa’ it is impossible for 
him to achieve true Iman and its Tathbeet (stability). 
Iman is a matter of “inner self” and it needs tasdeeq 
(certainty), the beloved Prophet of Allah (s.w.t.) 
reported to have said that: “Faith	is	some	seventy	
odd	 parts	 and	 shyness	 is	 one	 of	 the	 parts	 of	
faith.”(Muslim).

A man without shyness is certainly lacking of internal 
purity because of his inner self is corrupted due to 
dishonesty. Only true knowledge and guidance will 
light up his inner self and may be able to transform 
him to become a person of shyness to his Creator. 
Whoever intentionally rebels against Allah and His 
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Messenger after he reaches the true knowledge and 
guidance means that he breaks the laws of Allah 
without feeling shy to do so. They are criminals and 
will have to face severe penalty. Allah (s.w.t.) says: 

Serve ye what ye will besides him. Say: “Truly, 
those in loss are those who lose their own souls 
and their People on the Day of Judgment: Ah! 
that is indeed the (real and) evident Loss 

[39:15] 

Types of Hayaa’-shyness

For instance we can see two types of Hayaa’ 

1. Hayaa’-shyness as inborn in a person that is 
the nature of that person.

 Ashajj ibn ‘Asar said: Allah’s Messenger (s.a.w.) 
said to me, “You have two attributes which Allah 
loves.”  I said, “And what are they.” He (s.a.w.) 
said: “maturity and shyness.”  I said, “Have they 
been with me since long ago or just recently?”  
He (s.a.w.) said: “Since long ago.”  I said, “Praise 
be to Allah who put in my nature two attributes 
which He loves.”(Ahmad)

2. Hayaa’-shyness that acquired and part of a 
transformation through knowledge and faith.

 From Abdullah ibn Mas’ood who said that 
Allah’s messenger (s.a.w.) said: “Have shyness 
before Allah as is befitting.”  We said: “O Allah’s 
Messenger, we do have shyness praise be 
to Allah.”  He (s.a.w.) said:  “Not that, rather 
having shyness before Allah as is befitting is 
to guard your head and what it contains, your 
stomach and what it takes in, to remember 
death and disintegration and whoever desires 
the hereafter leaves the ornamentation of this 
world.  Whoever does all that has shyness 
before Allah as is befitting. (Tirmizi)

Hayaa’-shyness  contributes a 
civilized world 

A civilized world is formed by the civilized people 
and without shyness it is impossible for man to be 

civilized. People needs transformation to achieve 
victory both physically and spiritually. Even with 
the inborn shyness a person could be corrupted 
due to circumstantial influences and a lack of true 
knowledge and guidance. There is no doubt that 
the shyness to Allah is the key to all the victory. 
A system without God fearing conscience it is 
impossible to deliver a society with modesty. Only 
through inculcating the sifāt of Hayaa’-shyness 
towards Allah (s.w.t.), His Messenger and the 
surroundings one can transform into becoming a 
person of integrity and accountability. This is our 
religious duty and responsibility.

A world without	Hayaa’ is a system without balance, 
which is a result of corruption.  In the hands of 
people, those who do not possess shyness, this 
world will become an unconstructed toy. Allah 
(s.w.t.) says:

Mischief has appeared on land and sea 
because of (the meed) that the hands of men 
have earned, that (Allah) may give them a 
taste of some of their deeds: in order that they 
may turn back (from evil) [30:41]

Hayaa’ –shyness a great Islamic lesson, if the level 
is maximised, it can lead to goodness and protects 
a Muslim from committing a bad or indecent act. 
Evil acts are bad as shown by Allah and His Rasul 
(s.a.w.), feeling shyness to Allah , and His Rasul 
(s.a.w.) and to the community are ways of acquiring 
Hayaa’ .Iman and Hayaa’ are linked closely together, 
one doesn’t exist without the other. All of us are born 
with natural Hayaa’ .However this natural tendency 
can be spoilt by external influences. Muslim must 
be alert and vigilant of their akhlaq at all times 
to instil the best quality of Hayaa’ in their life to 
safeguard this world through Hayaa’ to the Creator, 
His Messenger and the surrounding.  Hayaa’ is 
one of the most important factors that keeps a 
person from committing a sinful act .If a person has 
no Hayaa’ he/she will do almost anything. A man 
without Hayaa’ is a disaster for himself and to the 
world. 
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W orld Cadre Training Centres are religious training centres that may be found everywhere in 
the world. The common factor in all of these institutions is the focus on academics, getting 
the religious training across. While many institutions focus on complete degree-programs, 
others just provide basic religious training for its students. In this article we share with you 

different world religious training centres specialising in training cadres. These institutions train students from 
all over the world in their respective faiths. 

 ● Catholic Education Centre, LLC with catechist 
& ministry training and parent Catechists in 
Charlotte NC, USA

 ● Margaret Beaufort Institute of Theology,UK 
trains for Catholic women only

 ● Evangelical Mission & Seminary International 
are active in four continents.

 ● Missionary Training Centre of the Church of 
Jesus Christ of the Latter-Day Saints (Mormons) 
has 15 training centres spread across all 
continents. 

 ● The Institute of World Mission of the Seventh-
Day Adventist Church has 6 global centres,  e.g. 
Global Centre for Adventist-Muslim Relations.

 ● Although originating from Ghana, where the 
headquarters still is, today Pentecost Churches 
can be seen globally, because they are very 
active missionaries. It seems that they have their 
educational programmes usually in the Church, 
although the Pentecost doctrine is also taught 
in, for example Tyndale Seminary in Canada. 

WORLD CADRE’S 
TRAINING CENTRES

Convey from me, even if it is one ayat 
[al-Bukhari]

World Religious Training Centres 
Christianity
Most major denominations of Christianity have their 
own Universities and training institutes. 

The following institutes are just an example out of 
the numerous existing ones:
 ● In the World Council of Churches (WCC), most 

Protestant and Eastern Orthodox traditions 
are represented, but not the Roman Catholic 
Church. 

  WCC established in 1946 the Ecumenical 
Institute in Bossy, Switzerland provides training 
facilities for Christians from anywhere in the 
world and from every Christian denomination.

By Usth.Khadijah	Monica

Ecumenical	Institute,	Bossy,	Switserland
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Buddhism & Taoism
Many Buddhist educational centres can be found in 
India and China, for example:
 ● World Buddhist Centre, New Delhi, India and
 ● The Kadampa Meditation Centre in Hongkong.
Outside Asia, where Zen Buddhism is very popular 
is, we find: e.g. 
 ● International Buddhist Society in Canada and 
 ● The World Buddhist Centre in New York, USA.
And an example of a training centre for Taoism can 
be seen in:
 ● The Centre of Traditional Taoist Studies, located 

in the USA, but operating internationally.

Hinduism
Naturally most Hindu training centres will be in 
India, such as Sri Chathurveda Vidhya Ganapathi 
Vedashram (India), In other countries, even in the 
Western world, Hindu training centres are set up,  
such as:
 ● The Vedic Institute of Canada
 ● Sydney Veda Patasala, Australia.
 ● Hare Krishna Training Centre, Nairobi, Kenya

Sikhism
Sikh Education can be found in India, such as 
 ● Academy “Sri Guru Angad Dev Institute of 

Religious Studies Khadur Sahib” in Gurmat, 
Outside India, numerous Sikh institutions are 
established: 
 ● The Sikh Research Institute, in Canada and 
 ● The Sikh Education Council in the UK.

Shintoism
One of the major religions of Japan can be studied 
at:
 ● The Faculty of Shinto studies in Shibuya and 
 ● International Shinto Studies Association in 

Tokyo, both in Japan.

Spiritual 
Those who dislike “organized” religion often 
search for spiritual guidance in other forms, such 
as yoga or meditation. A few training centres are, 
the Himalayan Iyengar Yoga Centre which has 8 
different centres across India:
 ● Spiritual Siddha Healing Centre, Karnataka, 

India
 ● Art of Living (AOL) has regional centres in 

154 countries, which focuses on health and 
educational.

Since Malaysia grants freedom for people to 
practice other religions, we observe the existence 
of their religious training centres too, as well as 
non-religious spiritual training centres, such as 
yoga centres. Below follows only a synopsis of such 
centres:

Buddhist Centres, such as; Nalanda Education & 
Outreach Centre (NEO) in Sungai Petani, Manjushri 
Kadampa  Buddhist Centre (PJ) and meditation 
classes in Maha Vihara Temple (Brickfields).

Hindu Centres, such as; Vivekananda Ashram 
(Brickfields), Artha Nyana Academy and Sri 
Kandaswamy Koril.

Christian centres, such as; the Pentecostal World 
Fellowship International Office (Calvary Convention 
Centre in Bukit Jalil), the International Harvest Bible 
Chapel (KL), The Catholic St. Joseph’s Mission 
Animation Centre, (Sibu, Sarawak).

ISLAM 
In Islam we also have a rich tradition of learning, 
training and teaching, since the very first revealed 
ayah is ‘iqra’! meaning read! 

Traditionally most of the Islamic educational centres 
can be categorised in threefolds:
1. Masjid based
2. Universities
3. Islamic Centre’s (NGO’s)
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A  Masjid based

Besides being a place of worship, masjids were 
traditionally also an important place for obtaining 
religious knowledge since the time of the Prophet 
(s.a.w.). Usually the medium of instruction is 
Arabic in these institutions and they are often 
called madrassah. Besides that, Malaysia also 
has traditional religious schools known as sekolah	
pondok, or tahfiz schools.

In the City of Knowledge, in the Moroccan city 
of Fez, we can find the oldest academic degree-
granting institution still in existence today: the 
masjid and university of Qarawiyyin. 

https://www.lonelyplanet.com/news/2016/09/20/world-oldest-library-
morocco/

Also in Muslim-minority countries systematic 
educational structures are often offered in a masjid, 
for example in the USA; the Memphis Islamic 
Centre is a masjid, which provides education to the 
community as well.

B  Universities

The world famous Islamic university Al-Azhar in 
Cairo, Egypt started out from the masjid as well, 
but developed in a full-fetched university in Islamic 
sciences and other faculties. Furthermore, we find 
the Islamic University of Medinah and the Umm al-
Qura in Saudi Arabia and the International Islamic 
University Malaysia, as well as in Islamabad, 
Pakistan.

International	Islamic	University	Malaysia	(IIUM)

And a post-graduate-only university is the University 
Islam Malaysia (1955) in Cyberjaya.

Until this day, non-governmental universities 
are established to fulfil the need for Islamic 
education worldwide. In recent times, the Islamic 
University Rotterdam was established (1997) in 
the Netherlands to provide Islamic education to 
Muslims in Europe.

Zaytuna College in Berkeley,is prominent example 
of the first accredited Muslim undergraduate college 
in the United States and was founded in 2008 by 
Hamza Yusuf and others.

C  Islamic Centres (NGO’s)

Besides masjids and universities, Islamic Centres 
(non-government organisations) can be found 
everywhere in the world to provide for the Islamic 
education of their community. Just to mention a few; 
 ● Islamic Centre in Japan;
 ● Islamic Centre in Seoul and in Daejeon, South 

Korea;
 ● Al-Mahabbah Islamic Centre, Manila, the 

Philippines;
 ● Islamic Training Centre in Ghana;
 ● Australian Islamic Centre;
 ● Fahm Institute in the Netherlands, with interfaith 

and Islamic courses for everyone;
 ● And especially for women there is Rabata with 

their Ribaat Academic Program and in the UK 
we find the Women Muslim College. 

 ● And there are countless more Islamic Centres.
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Other organisations are not stationed in one particular 
place, but their courses ‘travel’ to different major cities 
in the world, for example in Australia, USA, Canada 
and Malaysia. These institutes, such as Al-Maghrib 
Institute (2002) and Al-Kauthar Institute (2005), are 
offering intensive weekend- or week courses and 
yearly conferences. Although, we can observe a 
trend that they are now slowly moving into offering 
online Islamic courses instead.

PERKIM was established in 1960 to fulfil the 
objectives of propagation, education and welfare in 
Malaysia, and today we have many other Islamic 
NGO’s as well, such as al-Hunafa, ABIM Islamic 
Outreach and Hidayah Centre and more, who are 
organizing regular classes and talks.

Online Islamic Education
The new trend of education is Islamic Education 
offered online. This particular field of service is 
growing rapidly in today’s digital era. For example; 
SeekersHub, founded by Faraz Rabbani. 

While all the educational centres mentioned 
above, focus primarily on general broad academic 
foundation for its students, others are specialized 
in one particular field of Islamic knowledge; 
we observe that worldwide, there are only few 
organisations which make the art of propagation 
and training cadres their main focus. We will discuss 
in an overview below:

Worldwide Islamic Cadre Training 
Centres 
The most prominent centres which focuses on the 
art of training cadres to the international public are:

1) Ahmad Deedat’s Islamic Propagation Centre 
International (Durban, South Africa)

 IPCI, established in 1957, is an all-round cadre 
centre with a wide ranch of activities; such as 
training of du’āt, presentations on Islam for 
non-Muslims, mosque tours, reverts programs, 
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outreach programs, 
exhibition centre and 
information counters to 
name a few.

2) Zakir Naik’s Islamic 
Research Foundation 
(Mumbai, India)

 Since 1991 the IRF 
reaches out to the 
world to inform people 
about Islam. Besides 
the well-known 
YouTube videos on 
Islam and comparative 
religion and yearly 
conferences, he 
established his own 
TV channel: Peace TV 
and provides training for international du’āt. 

3) Islamic Education and Research Academy 
(iERA, UK) 

 iERA was established in 2010. Abdur Raheem 
Green and Hamza Tzortzis and others are 
actively giving propagation trainings in UK and 
abroad. Besides that iERA also has regular 
retreats, publish their own materials, provides 
new Muslim education and has campaigns like 
“What’s your goal?” and “Who do you love?”

4) Islamic Information & Da’wah Centre Toronto 
(Canada) 

 IIDC is founded in 1994 by Shabir Ally. He is well-
known for his interfaith dialogues, specialises 
in debates with Christians and appears in the 
TV program “Let the Quran speak”. They also 
organise youth camps. 

5) Discover Islam Bahrain
 The first organisation to start masjid propagation 

in the form of the masjid tour programs to the 
hundreds of tourists who visit the Bahrain 
masjid every day. Regularly, they provide 

1-week courses for international participants. 
They also specialise in answering the common 
misconceptions or misunderstandings regarding 
Islam. They started in 1987, organise regular 

6) Muslims Converts’ Association of Singapore, 
Darul Arqam

 Since its formation in 1980 MCAS is a well-known 
place for converts to turn for information on 
Islam. Besides lectures and talks, they organise 
Islamic courses on 4 different levels, a marriage 
course, Propagation awareness programs and 
youth programs. However they are similarly 
famous for their propagation activities to non-
Muslims and have regular sharing sessions like 
“introduction to Islam” at their venue. Moreover 
they provide free materials, they have an English 
Islamic bookshop and have a charity program 
“meals on wheels”.

7) Da’wah is Easy (UK) Dr. Fazal Rahman 
provides a 6-part Da’wah Training in the UK 
and every weekend he practices Street Da’wah’ 
successfully in the streets of London, which can 
be seen on his YouTube channel.
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I slam is a comprehensive way of life 
based on a specific guidance. Almighty 
Allah (s.w.t.) created all and everything 
with a purpose.  The universe stands 

with a balance, and this balance is established with 
the decree of Almighty Allah (s.w.t.). Allah (s.w.t.) 
created man and jinn with a specific purpose that is 
to obey His laws and to submit to His wish and will. 
Allah (s.w.t.) says in the noble Qur’an: 

“And (tell them that) I have not created the 
invisible beings (jinn) and men none other, 
than that they may (know and) worship Me.” 

[51:56].

  Obedience 

Obedience is a “manifestation of acceptance” 
and obedience takes place as a result of self-
transformation of an individual. Obedience in the 
Islamic perspective is not an act of compulsion but 
it is voluntary.  Revealed Knowledge is the only 
available tool for this transformation.  Allah (s.w.t.) 
has appointed more than 124 thousand prophets 
with revelations and with books of guidance. It is 
necessary for man to seek revealed knowledge 
and be trained with divine guidance in order to 
live a harmonious life. For obedience, man needs 
knowledge, training and guidance. Allah (s.w.t.) 
says:  

Entering a New Era
Education through Training

By Dr.	Sayyid	Alkazimi
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“It is He who has sent among the unlettered a 
Messenger from themselves reciting to them 
His verses and purifying them and teaching 
them the Book and wisdom - although they 
were in clear error previously.” [2:62]. 

  True knowledge 

Knowledge gives life to the faculty of human brain; 
in Islam, knowledge is not complete without its 
realization in actions.  Knowledge without action is 
a waste. The realization of knowledge only happens 
when knowledge (ilm) manifests in an individual 
through study from a teacher (Mu’allim), training 
from a trainer (Murobbi), and accept guidance from 
a guide (Murshid).  

Hence, the fundamentals of Islamic education is 
based on four elements: 

(1) True knowledge (Revealed	Knowledge), 
(2) Study from a qualified teacher (Ta’leem), 
(3) Training by a qualified Murobbi (Tarbiyyah) and 
(4) Guidance from a qualified Murshid (Irshad).  

  Acceptance of truth 

“Acceptance” or “rejection” of truth, both can take 
place with proper knowledge or without proper 
knowledge. If the “acceptance” of a particular subject 
which is the ‘truth’, takes place after procuring 
proper knowledge on the subject concerned through 
proper guidance supported with sufficient training 
to accept or practice it, only then that acceptance 
is a true acceptance and will be stable for ever, 
resulting in a unshakable belief (Thatsbeeth). 

In contrary, if the “acceptance”, of a particular 
subject which is the ‘truth’ takes place without 
proper knowledge about the subject concerned, 
and also not supported with proper guidance, then 
certainly that “acceptance” is a failure in its practice 
and will not be stable.

  Rejection of Truth

If the “rejection” of a particular subject which is 
the ‘truth’ takes place after proper knowledge is 
procured, through proper guidance, supported with 
sufficient training to accept or practice it, then that 
“rejection” is a denial of truth and is a crime. Allah 
(s.w.t.) says: 

“As to those who reject Faith, it is the same to 
them whether thou warn them or do not warn 
them; they will not believe” [2:2]

If the “rejection” of a particular subject which is a 
‘truth’ takes place without proper knowledge about 
the subject concerned and also not supported with 
proper guidance, then certainly that “rejection” is a 
result of ignorance. They need proper knowledge 
and further guidance to accept and practice the 
truth. Ignorant people are not punishable for their 
rejection of truth until they deny and reject the truth 
intentionally after the true knowledge and guidance 
reach them clearly.

  Allah (s.w.t.) Appointed Prophets 

Allah (s.w.t.) is all Merciful that He does not punish 
any one of His servants until He has first appointed 
a Messenger from their own community to guide 
and train them with revealed knowledge with full 
guidance and warning, so as to lead them to a 
straight path.  Allah (s.w.t.) does not treat anybody 
unfairly. Allah (s.w.t.) says 

“… And We never punish until We have sent a 
Messenger (to give warning).” [17:15] 

The missions of the prophets are inherited by 
Muslim scholars until the end of the Day. 

Certainly true Islamic Education is a life-long 
training. It is with this in mind, we need to produce 
training throughout the world to produce and uphold 
the true Islamic way of life or the Dheen. 
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Background
Islam is a universal and global religion as its 
mission is to spread “rahmat” (Allah’s blessing and 
mercy) to all mankind in the world. At the age of 40 
years Prophet Muhamad (Pbuh) received the first 
revelation in 610 CE and after 23 years the whole 
Quran was revealed and the final divine religion 
was complete. 

In 632 CE soon after the conquest of Mecca at the 
age of 63 years as Rasulallah saw approached the 
final days, during his final Haj he gave a farewell 
sermon during wukuf at Arafah. After the sermon 
was delivered he urged more than 100,000 followers 
present to convey his message to others and to 
spread the Islamic religion to all corners of the 
world. “Deliver from me even one sentence” was his 
famous saying. This they did and during the time of 
the Saidina Omar Islam reached Palestine, Rome 
and Egypt, during the time of Saidina Othman Islam 
reached China and during the Muawiyah Dynasty 
(8th century) Islam conquered the Indian continent.1

Islam came to Malay Peninsula or Tanah	Melayu as 
early as 9th century2 but was confined to the coastal 
areas and river estuaries. Before Islam the locals 
were either Hindu or Buddha and the Orang Asli 
from the interior forest were animistic. The spread 
of Islam was done by the Arab, Farsi and Muslim 
Indian traders that sailed the silk sea trade route 
from the Arab, Persian and Indian continent ports 
to the China and vice versa since 5th century. The 

sea traders depended on the monsoon wind to 
propel their sail ships to the port of destination. As 
the monsoon wind changed course for every six 
months, the ships had to drop anchor and berth 
at ports along the Malacca Strait waiting for the 
monsoon wind to change course. During this long 
transit time they embarked on land and engaged in 
social and business interaction with the locals. 

The Muslim traders were strict followers of Islam and 
promoted peace and harmony. As Islam promotes 
high human values the traders were honest traders 
and able to accommodate themselves to the non-
Muslim locals. The locals liked their noble character 
and way of life (deen), gradually more and more 
locals embraced the Islamic faith and practiced the 
Islamic rituals such as reading the Quran, praying, 
fasting, donation to the poor, eating halal food and 
so on. Some of them married the local women and 
the family is known as Syed or Sayyid (Sharifah 
for women) meaning the descendents from Arab 
traders. They taught the locals more about the 
Islamic faith.

For about 200 years Islam spread among the 
common Malays before it made an impact to the 
court of Malay Rulers. In early 12th century (1136 
CE) it was recorded that the Buddhist Kedah King 
Maharaja Derbar Raja was the first Malay King 
to embrace Islam and officially declared Islam as 
the state religion.3 The King took the Islamic name 
of Sultan Muzafar Shah and started the Islamic 
Kingdom of Kedah and Al-marhum Tunku Abdul 

A HISTORICAL 
PERSPECTIVE
A HISTORICAL 
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By Haji	Mohd	Zube
r	Zain
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Rahman Putra Al-Haj the first Prime Minister and 
the founder of PERKIM was one of his progeny

But the Islamisation of Kedah has made little impact 
as Kedah was a secluded agricultural state and 
has little influence on other neighbouring Buddhist 
countries. Before Kedah, the states of Perak (840 
CE) in East Sumatra has already converted to Islam 
brought by Maulana Ali Jaafar Saadiq from Gujerat 
India. Later another Islamic Kingdom of Pasai (1326 
CE) was established.4

The spread of Islam was profound when Malacca 
Empire was founded in early 15th Century (1403 
CE) by a Hindu King Parameswara. Cheng Ho a 
Muslim Chinese admiral in the Ming Naval Force 
with his fleet visited Malacca in 1405 and gave 
protection to Parameswara. Again in 1411 CE he 
visited Malacca and he escorted the Malacca King 
to China. Parameswara embraced Islam soon after 
and he took the name Sultan Iskandar Shah. 

The Islamic Malacca Sultan brought about a 
comprehensive change in the administration by 
adopting Islamic law in the land and the sea5. With 
the support from China Kingdom Malacca port 
quickly became the centre of traders from China to 
do business with the Arabs (Yemen and Farsi) and 
Indian traders. 

Throughout the 15th century Malacca became a 
very busy trading post where the local Malays, the 
Chinese and the Indians and Arabs came together to 
do barter trading. Malacca Empire spread to whole 
of Tanah Melayu, Sumatra, Java, Borneo and Islam 
also spread to wider area of Nusantara. Practically 
all Malays in the Nusantara embraced Islam. Islam 
has become synonymous with the Malays. 

However there were some exceptions, some of the 
Buddhist Chinese traders married the locals and 
the family was known as Baba and Nyonya. The 
Indian Hindu traders also married local women and 
their family known as Chetty. They spoke Malay, 
practiced local customs but did not embraced Islam. 
In some parts of Indonesia like the Bali Islands the 
locals still profess and practice Hindu religion and 
customs.

After the fall of Malacca in 1511 CE to the 
Portuguese naval force, the Muslim traders shifted 
their businesses to Sumatra Islamic Kingdom of 
Samudra Pasai and Acheh. The western traders 

of Portuguese, Dutch and England with the maxim 
“Gold, Glory, Gospel” tried to spread Christianity to 
the locals but failed miserably as for 10 centuries 
Islam had already captured the heart and minds 
of the Malays. However the Christian missionaries 
managed to spread Christianity to some of the 
Chinese and Indians who lived in the urban areas.

The Malay states in Tanah Melayu all of them 
accepted Islam as the official state religion. What 
the Western colonist achieved was to secularize 
the Malay states, administered the states using the 
western law and collected taxes while the Malay 
kings remained as custodians of the Malay customs 
and Islamic religion.  

Tunku	proclaiming	the	independence	of	Malaya	on	31	August	1957

Formation of PERKIM
 When the country was about to gain independence 
in 1957, the drafters of the Federal constitution 
affirmed the status	quo of the centuries old tradition 
and practice in the Malay states that Islam is the 
official religion and the Malay Sultan retained back 
its sovereignty. The constitution defined a Malay to 
be a person professing Islam, speak Malay language 
and practiced Malay customs. The Federal law	have	
made	Islam	as	a	Malay	religion,	which	is	unique	as	no	
other	race	is	defined	by	a	religion.	An	Indonesian	Malay	
could	profess	any	religion	but	a	Malaysian	Malay	must	be	
a	Muslim,	otherwise	by	the	operations	of	law	he	or	she	
cannot	be	a	Malay.	It	may	be	right	culturally	or	politically	
but	contradicts	the	universal	values	of	Islam.

The converts become Muslims out of religious 
and spiritual interest but prefer to maintain their 
original identity of Chinese, Indian or whatever race 
it may be. Some converts especially the Chinese 
and Indians even snubbed the idea of becoming a 
Malay which was considered inferior to their race 
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as their civilization had developed a civilization for 
more than a thousand years.

The stigma of non-Malay converts becoming a Malay 
or “masuk	Melayu” is one of the main obstacles Tunku 
tried to tackle when he established PERKIM in 1960. 
He was inspired to promote the universality of Islam and 
Muslim after seeing all races in the world come together 
peacefully at Arafah and Makkah during the Haj season. 
If Islam could unite all races in the world then the same 
could be done in Malaya. 

Conversion	involve	the	faith	(spiritual)	not	race	(cultural	dimension)

In 1960s most of religious organizations were Malay-
centric and focused their work internally to the Malays. 
Since PERKIM’s objective is to focus on non-Malays, 
Tunku had sought the opinion from two prominent 
non-Malay Muslims; Haji Ibrahim Ma was a Taiwan 
diplomat in Singapore and Dr Muhammad Abdul Rauf 
was the principal of Islamic College in Klang who is a 
prominent scholar from Egypt, Al-Azhar. Both of them 
gave their support to the idea of establishing multiracial 
PERKIM to facilitate the spread Islam externally to Non-
Malays. Even the opinion of Pak Hamka the prominent 
Indonesian religious scholar who happened to visit 
Malaya in the early 1960’s was sought and he fully 
supported the idea to spread Islam to the non-Malays. 
In fact the strict meaning of the word “da’wah” means 
inviting non-Muslims to Islam while “ta’alim” or teaching 
is used for the born Muslims. 

Dr	Muhamad	Rauf	the	first	Principal	of	ICK	

Haji	Ibrahim	Ma	and	Hamka

Residency	–	The	official	residence	of	Malaya’s	Prime	Minister.
This	is	the	birthplace	of	PERKIM	on	Friday	afternoon	19	August	
1960

After getting the support from three religious experts 
Tunku was ready to discuss ways and means to establish 
a missionary organization to be called PERKIM.  He asked 
Haji Mubin Sheppard the Director of National Archive and 
Museum Department who was an Englishman revert, to 
invite Muslim personalities of different races to a historic 
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meeting to form PERKIM as an association that would 
promote the universality of Islam and to use religion as a 
common denominator so as to promote unity among the 
people of Malaya.

Amongst them were Haji Ibrahim Ma (a Chinese Muslim), 
Haji SOK Ubaidullah and Haji Ally Merican (Indian Muslim), 
ustaz Taqiuddin Qandil (an Egyptian), Tuan Syed Jaafar 
Albar and Tuan Syed Nasir Ismail (Malay of Arab descend), 
Encik Wan Abdul Kadir Ismail (Information Dept), and few 
others from the State Religious Department such as Haji 
Ali Taib (Selangor), Haji Ali Raya (Johor), Haji Damanhuri 
Wahab (Perak), Haji Ahmad Maliki (Penang), Haji 
Ahmad Yassin (Kedah) and Haji Amin Amran (Melaka). 
Later Dato Sheikh Ahmad (Perlis), Haji Yusof Ibrahim 
(PWD), Haji Mustapha Ma (a trained KBTC teacher), Mohd 
Hussein Ahmad (University Malaya) and 
ustaz Nik Mahyuddin Musa (Kelantan, 
Klang Islamic College) also joined the 
pioneer group.6 This unique tradition 
of multiracial composition of PERKIM 
leaders were retained until today.

From the beginning Tunku 
was appointed the adviser to 
PERKIM. As the Prime Minister 
and architect of PERKIM Tunku 
had a grand design to position 
PERKIM as the pseudo 
Federal government Islamic 
agency as during that time 
there was none such agency 
available. He personally 
requested the Tan Swee 
Sin the Minister of Finance 
to allocate an annual grant 
RM10,000 to PERKIM and 
asked the Selangor state 
government to allocate a 
piece of land in the Kuala 
Lumpur city to build a building for 

PERKIM. PWD architect Encik Hisham Al-Bakri 
and Encik Baharuddin Abu Kassim were asked 
to survey the land and draw the plan for the 
PERKIM building.

PERKIM’ Venture into the International 
Stage
The first move to expose PERKIM onto the 
international stage began in January 1962 when 
the representative of World Muslim Congress or 
Motamar Al-Alam Al-Islami (established in 1926 
by Saudi King Abdul Aziz) visited Tunku. Tunku 

asked him to offer an official invitation to PERKIM to 
attend the world conference to be held in Baghdad 
that year. He sent two PERKIM leader Haji Lokman 
Musa and Ustaz Nik Mahyuddin Musa, and during 
the conference the request of Tunku that PERKIM 
was appointed as Motamar branch in Malaya was 
approved. On Tunku’s request also Haji Lokman 
appealed to the Motamar to send Islamic preachers 
to East Asia Region.  Tunku also asked Haji 
Lokman to offer Malaya to be the next venue for the 
conference of the World Muslim Congress in 1964.

Before that event PERKIM was thrusted into 
the international stage in April 1961 when Haji 
Umar Kim Tin Kyu, the leader of South Korean 

Muslim Association paid a visit to Tunku 
and requested him to give 

assistance to train the 
Imam from South Korea. 
During the meeting Tunku 
also approved Haji Umar’s 
request asking Saudi 
Arabia to grant special 
Haj visas to South Korean 
Muslims that would transit 
in Subang Airport. After the 
Haj visa was granted by the 
Saudi ambassador in Kuala 
Lumpur, five Korean Muslims 
arrived and transit at Subang 
Airport on 8th June on the way 
to Mecca.

Following the request from 
the Muslims from South Korea 
Tunku asked PERKIM to arrange 
a six months training program for 

AMONG THE FOUNDING MEMBERS OF PERKIM
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12 South Korean Muslims (9 men 3 muslimahs) 
with the assistance of the lecturers of Islamic 
College Klang beginning March until August 1962. 
The teacher in charge was ustaz Nik Mahyudeen 
Musa and the student that supervised the program 
was Abdul Hamid Othman who after 45 years later 
became PERKIM’s Secretary General from 2005 to 
2013.

The	reporting	of	PERKIM	da’wah	activities	in	the	local	paper.

The	13	South	Korean	imams	trained	by	PERKIM	and	Islamic	
College	Klang	

In August 1962 PERKIM working committee meeting 
ustaz Taqiyuddin Qandil proposed that PERKIM 
should establish a propagative Training Centre to 
train the locals to be qualified as Islamic preachers. 
Haji Ibrahim Ma supported the idea and suggested 
PERKIM to engage Mr Abdullah Hung Shao Wen a 
Muslim Chinese from Taiwan to teach da’wah to the 
Chinese while other teachers were recruited from 
the  Muslim College on volunteer basis. A bungalow 
house at Jalan Ampang was rented as the premise 
for the PERKIM propagative Centre known as Darul 
Arqam.

After the renovation works was completed by 
November 1962 the training centre started 
operation with 13 selected students, one of them 

Ismail Omar from Cambodia. Ustaz Taqiuddin 
Qandil was appointed as the Principal (teaching 
Quran, Hadith and Arabic) with other volunteer 
teachers including Haji Mubin Sheppard (English), 
Mr Yang Te Mao (Mandarin), ustaz Nik Mahyuddin 
Musa (Islamic knowledge) and Mr Abdullah Hung 
(resident teacher). The pioneer students studied for 
about one year until 1964 when the centre accepted 
the second batch. 

The establishment of PERKIM Training Centre 
attracted international attention. In January 1963 two 
representatives from Japanese Muslim Association 
visited the centre. Abdul Karim Saitoh and Abdul 
Munir Watanabe were received by the principal 
and had a good discussion regarding the training 
of preachers. In May 1963 six representatives from 
Taiwan led by Professor Haji Salleh Sun visited the 
centre and the entourage was briefed by Abdullah 
Hung the PERKIM teacher from Taiwan.

In 1963 Malaysia was formed and Tunku was keen 
to extend the da’wah efforts to Sabah and Sarawak. 
This was done through a cooperation with Sabah 
Chief Minister Tun Datu Mustapha Harun and 
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Sarawak Chief Minister Tun Rahman Yaakob. The 
Sabah Muslim association USIA and Sarawak 
Muslim association BINA made an agreement with 
PERKIM to form a pan-national da’wah group called 
Badan Dakwah Islamiyah (BADAI). Thousands 
of Dayak and Kadazan were converted to Islam 
through the da’wah effort of BADAI.

The	national	da’wah	conference	in	1977	at	Kota	Kinabalu

One	of	the	Balai	Islam	PERKIM	in	a	non-Malay	area.	
PERKIM	preachers	were	invited	to	explain	Islam	to	non	Malays.

Haji	Ibrahim	Ma	explaining	the	conversion	procedure	to	a	
Chinese	lady

Islamic	class	for	the	Chinese	converts	in	Mandarin

In order to highlight the universality of Islam 
and Muslim Tunku was determined to bring an 
international Motamar of World Muslim Congress 
(WMC) to Kuala Lumpur. In November 1963 he 
sent Haji Mubin Sheppard to Cairo to discuss the 
possibility of Malaya hosting the world conference 
with the Patron of Motamar the Minister of Waqf 
and Al-Azhar.  On the way back Haji Mubin made 
a transit at Karachi to visit Mr Inamullah Khan, the 
secretary general of WMC at Pakistan Central 
Institute of Islamic Studies to finalize the agenda of 
the conference.

Back home Haji Mubin reported to Tunku that the 
World Muslim Congress had agreed to the request 
of Malaysia to be the venue for the international 
conference in 1964 and the secretary general of 
WMC would prepare the papers for the conference. 
Tunku asked PERKIM to be the organizer for this 
international conference and all expenses will 
be borne by the Prime Minister Department. As a 
branch of Motamar Alam Islami this was the first 
time PERKIM organized an event of international 
standard and this opportunity was used to explain 
the progress of Islam in Malaysia to the delegates. 
During the conference the delegates arranged to 
visit PERKIM Training Centre at Jalan Ampang.
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Tunku	as	The	Prime	Minister	visited	PERKIM	Training	Centre	in	1963

The	president	of	WMC	Sayyid	Mohd	Amin	Husaini	
The	Mufti	of	Palestine	visited	PERKIM	Training	Centre	in	1964

The multiracial student of Institute Dakwah Islamiyah PERKIM 
(IDP). IDP received some international students from 
Singapore, Brunei, Indonesia, Thailand, Cambodia, Filipina, 
Hong Kong, Taiwan and some European countries.

Mohammad	Farid	Ravi	(now	a	PhD	graduate	in	Islamic	study)	
is	 considered	 the	 most	 outstanding	 alumni	 of	 IDP.	 From	 a	
convert	that	has	zero	knowledge	of	Islam	now	he	is	a	prominent	
preacher	of	Islam		

The World Islamic Conference was held for six 
days from 30 January to 6 February 1964 at Dewan 
Tunku Abdul Rahman at Jalan Ampang. Tun Razak 
was appointed the chairman of the conference and 
officiated the opening of the conference held in 
the fasting month of Ramadan. He welcomed 19 
representatives from Islamic nations including the 
president of WMC Mr Sayyid Mohd Amin Husaini 
the Mufti of Palestine. 

Tunku	invited	to	give	a	welcoming	address	to	the	World	Muslim	
Conference	in	1964

The	participants	from	19	countries	in	the	WMC	conference	in	
KL
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It was recorded that Tun Razak mentioned a very 
important matter of Muslim brotherhood in his 
opening ceremony speech. “I	do	hope	that	we	shall	
discuss	all	 this	matters	 in	 the	real	spirit	of	Muslim	
brotherhood	as	taught	by	our	religion.	It	is	necessary	
for	all	Muslims	to	show	that	our	religion	is	a	living	
force	and	that	all	Muslims,	no	matter	whatever	our	
political	beliefs	may	be,	are	united	in	endeavouring	
to	promote	our	religion	to	move	with	the	changing	
of	times.”	7

This first Islamic world conference in Malaysia has 
brought about a positive image to PERKIM to other 
world Muslim leaders. In terms of international 
diplomacy this world conference rendered a  
much needed political support to Tunku during 
the turbulent time of “Dharurat” or emergency 
between Malaysia and her neighbouring countries 
Indonesia and Philippine as both country opposed 
the formation of Malaysia in 1963. This emergency 
lasted for three years and ended in 1966 through 
diplomatic channel of the Thailand government.

The coming of 19 Muslim delegates to Kuala 
Lumpur for the World Muslim Conference in KL 
gave an opportunity to Tunku to ask them to send 
Quran readers from their respective countries to 
the annual International Quran Reading Festival 
which started in 1962. It was recorded that in 1967 
13 Asean countries sent their Quran readers and 
by 1969 the number increased to 20 countries 
ranging from Asean, Fiji, Maldives, Iran, Turkey, 
Afghanistan, Somalia and Tanzania. Even though 
PERKIM was not involved directly in organizing the 
Quran Festival, indirectly many PERKIM leaders 
such as Tuan Syed Nasir Ismail, Tuan Syed Jaafar 
Albar, Tuan Haji Mohd Ali Taib, Tuan Haji Damanhuri 
Wahab, and Tuan Haji Ahmad Maliki were asked by 
Tunku to be in the main organizing committee. 

The second batch of PERKIM missionary training 
was selected and Tun Razak was invited to 
welcome the students on 3rd July 1964. In his 
speech Tun Razak congratulated PERKIM’s 
effort to build a preacher training centre to focus 
on training Muslim preachers in a systematic and 
practical way so that after graduation they could go 
back to their hometown and explain Islam to their 
families and other Non Muslims. He mentioned that 

Tunku had briefed the Malay Raja Council about 
PERKIM and received full support from Malay Raja 
as the custodian of Islam in their states. He also 
mentioned the recently concluded World Muslim 
Conference also has given full praise to PERKIM’s 
effort to produce qualified Muslim preachers.8

The National and International Quran Reading Festival attracted 
participation of Qaris and Qariahs from all over the globe. 
Malaysia is known all over the world as an Islamic country that 
promotes Quran reading, memorization and understanding of 
the Quran. 

Hajah	Faridah	Mat	Saman,	a	well	known	Qariah	champion	for	
several	years
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The	local	papers	reporting	on	the	opening	of	National	Mosque	
in	1965

In 1965 another important milestone was the 
grand opening of National Mosque which began 
construction in 1963. The opening was done by the 
Agong Syed Harun Jamaluil and was attended by 
many international Muslim personalities including 
the Imam of Masjid Haram Sheikh Abdullah Al-
Khayyat and Sheikh Mohamad Syaltut from Al-
Azhar University. Both of them requested Tunku 
to establish a Quran Tahfiz institute and Tunku 
agreed. The Qiraat began classes in Masjid Negara 
in 1966. With a small first intake of 8 students now 
the institute expanded into a fully fledge university 
college Darul Quran Wal Qiraat with its own campus 
in Kuala Kubu Baru.

Tunku	officiating	the	National	Ulamak	Conference	1968.

In 1968 Tunku asked the government to hold a 
national Conference of Islamic Learned Persons 
(ulamaks) where he urged the religious leaders to 
actively involved in missionary works. He mentioned 
that Islam would not come to our country if the Arabs 
stayed at home and considered only their own 
interests. We have millions of non-Muslims who live 
in our midst but we never made any attempt to bring 
the message of Islam to them. He also mentioned 
the urgent need to support PERKIM as he formed 
PERKIM purposely to explain Islam to non-Malays.9

PERKIM	 leaders	with	 Tun	Hussein	Onn	 and	 the	 then	Dato’	 Seri	 Dr	
Mahathir

PERKIM	conversion	ceremony	at	the	official	residence	of	the	
then	YAB	Dato’	Seri	Dr	Mahathir.	

Tunku’s premiership came to an abrupt halt in 1969. 
After the 13 May 1969 tragedy Tunku resigned as 
Prime Minister and on the invitation of King Faisal 
of Saudi Arabia he went to Jeddah to establish the 
Organization of Islamic Countries (OIC) in 1972 
which is considered as the Muslims countries’ model 
of United Nations. In 1973 Tunku also founded the 
Islamic Development Bank (IDB) which was funded 
by oil rich nations to offer financial aid to poor and 
under developed Muslim countries.

The	inaugural	Islamic	Foreign	Ministers	Meeting	to	form	OIC,	
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Even though he was away in Saudi Arabia, Tunku 
still keep tabs on PERKIM. After the OIC first 
conference in 1972 he asked Tan Sri Aziz Zain to 
come to Jeddah to discuss about getting on with the 
PERKIM building construction. It was recorded that 
during the OIC conference Tunku was informed that 
Colonel Ghadafi the Libyan President was offering 
funds to build da’wah infrastructures all over the 
world and he asked Tan Sri Aziz to send cable that 
Tunku is keen to borrow some fund from Libya to 
finance the construction of PERKIM Complex. 
After getting a positive response both of them 
flew to Tripoli to meet Colonel Muammar Ghadafi 
to discuss about the loan. After a long discussion 
Ghadafi agreed to provide a RM24 million package; 
RM12 million as a grant and another RM12 million 
as an Islamic soft loan. 

The	loan	signing	agreement	between	PERKIM	and	Libya

In 1973 the Libyan Government set up an embassy 
in Kuala Lumpur to disburse the loan through 
World Islamic Call Society (WICS) which form 
a joint-venture with PERKIM. After finishing his 
term of office at OIC in Jeddah Tunku returned to 
Malaysia in 1975 and was elected as the President 
of PERKIM. 

The running success of World Islamic Motamar in 
1964 motivated Tunku to dream of forming a body 
that would facilitate and coordinate da’wah in the 
Asean and Pacific region. In 1978, for the PERKIM 
annual meeting Tunku openly mooted the idea to 
hold another world Muslim convention which was 
to be held in 1980. Tan Sri Taib Mahmud the vice 
president of PERKIM and a minister in Tun Hussein 
Onn’s government was appointed as the chairman 
of the working committee for the second world 
Islamic convention held in Malaysia.

For five years PERKIM was involved in planning to hold 
the world Islamic conference. Unfortunately in 1976 
Tunku’s close friend Tun Razak died and Tun Hussein 
Onn was appointed as the new Prime Minister. With 
the Malaysian government’s backing Tunku managed 
to ask the Saudi government to assign the Muslim 
World League or Rabitah Alam Islami (founded 1962) 
as the joint organizer with PERKIM as the local host 
country. Finally the World Islamic Convention took 
place in January 1980 and was officiated by the Yang 
Dipertuan Agong Sultan Ahmad Shah. 

Following the resolution the Regional Islamic 
Organization for South East Asia and Pacific 
(RISEAP) was born on 11 November 1980 with 17 
founding members mainly countries in ASEAN and 
Pacific including Japan, South Korea, Taiwan, Hong 
Kong to Australia and New Zealand. As the role of 
RISEAP is to offer assistance to Muslim minority 
countries RISEAP adopted slogan “In service of 
Muslim minorities”. Presently RISEAP consists of 44 
ordinary member and 10 associate members from 22 
countries and operates from regional headquarters 
at the PERKIM Building. Tunku was unanimously 
elected as the first founding President of RISEAP 
until 1988 when the post was handed over to his 
successor Tun Haji Taib Mahmud, now the Head of 
Sarawak government who also succeeded Tunku as 
the PERKIM president that year.

Tun Taib Mahmud assumed leadership both at 
PERKIM and RISEAP. In order to avoid duplication 
during Tunku’s and Tun Taib Mahmood’s leadership 
at PERKIM and RISEAP, all PERKIM regional and 
international activities was handled by RISEAP. 
This practice was discontinued in 2006 when Tun 
Taib Mahmud resigned as PERKIM president and 
was replaced by Tun Dr Mahathir Mohamad but 
Tun Taib remain as RISEAP President. 

The	Yang	Dipertuan	Agong	was	invited	to	officiate	the	RISEAP	
conference	in	1980
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In 1975 the construction of 
the PERKIM Complex was 
started and the podium was 
completed in 1980 while 
the 23 storey building was 
completed in 1982. When 
the podium was completed 
in 1980 Tunku officiated the 
building and in 1983 Tunku 
invited the then YAB Dato 
Seri Dr Mahathir Mohamad 
as the Prime Minister to a 
thanksgiving dinner held 
at the penthouse of the 
PERKIM Complex. 

The PERKIM Building which was completed in 
1982 is the final symbol of Tunku’s personal effort 
to empower Islamic da’wah in Malaysia. The green 
23 storey building which could be seen from a far, 
is a famous landmark in Kuala Lumpur where any 
local or tourists could have an access if they have 
any questions about Islam. Many non-believers 
accept Islam at PERKIM and regarded this building 
as their second home as they spend most of their 
time learning about Islam in the convert classes.  
During the day during the month of Ramadan every 
year PERKIM holds an annual Iftar or breaking 
fast and also holds the annual Syawal prayer and 
celebration. 

It is worth to mention that before PERKIM Complex 
was completed in 1982, in 1960s PERKIM’s 
temporary address was at the office 
of Haji Mubin Sheppard at Muzium 
Negara, and later moved to a flat 
at the Selangor Mansion and in 
1974 and was moved to Balai Islam 
PERKIM at 250 Jalan Ipoh located 
opposite  Sentul Police building. The 
plan to build the Balai Islam PERKIM 
as headquarters for PERKIM was 
initiated way back in 1962 but due to 
lack of funds the building was only 
completed in 1973.

The newly completed Balai Islam 
PERKIM was officiated by Tun Razak 
who gave a grant of RM350,000 to 
PERKIM. Tunku was away in Jeddah 
at that time.  Tun Razak personally was 
very close to Tunku since his student 
days in London where they studied law 

together. Due to Tun Razak 
assistance after 13 years in 
operation at last PERKIM 
managed to build a centre 
of its own where it could 
operate, where the members 
could have many functions 
and where the reverts could 
refer as their second home, 
attending classes every day 
and have social gatherings in 
the weekends. 

Later the PERKIM Training 
Centre or Darul Arqam also moved to the new 
premise albeit temporarily as in 1975 the Selangor 
state government offered a better place at Wisma 
Selangor in Petaling Jaya. The new home for Darul 
Arqam near University of Malaya is fully equipped 
with classes, library and hostel facilities for 200 
students. The Sultan of Selangor was invited to 
the official opening of PERKIM Training Centre that 
was renamed Institut Dakwah Islamiyah PERKIM or 
IDP. The new principal was Tuan Sheikh Halim bin 
Haji Abdul Rahman a graduate of Al-Azhar who was 
the former principal of Maktab Mahmud in Kedah. 
After serving for a few years he was replaced by 
Professor Dr Abdul Jalil Hassan the former Dean 
of Islamic Faculty at UKM. During this time many 
lecturers from Islamic Teachers College, UKM and 
UM volunteered as teachers for IDP including Dr 
Abdul Hamid Othman, Dr Mohd Yusof Noor, Dr 
Ismail Ibrahim and few others. 
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PERKIM	sent	five	convert	students	(back	row)	to	Libya.

From	 left:	 Lokman	 Tan,	 Hashim	 Mu,	 Yusof	 Lau,	 Fauziah	 Swe	 and	
Fatimah	Mu.

The	 IDP	 teachers	 in	 front	 row.	 From	 left:	 Sheikh	 Abdullah	 Basha,	
Sheikh	Abu	Bakar	Hu	and	ustaz	Ishak	Ma.

Tunku	addressing	 the	 students	at	 the	MARA	 Institute	of	Technology	
Shah	Alam.	Tunku	gave	a	special	attention

To	the	local	students	so	that	they	are	aware	of	their	responsibility	as	
Muslims	to	spread	Islam

Tun	Razak	officiating	Balai	Islam	Islam	PERKIM	on	21	April	1973.	

Now	in	2018	the	building	is	redesigned	and	renamed	as	International	
Da’wah	Institute	–	PERKIM,	Kuala	Lumpur. The	 PERKIM	 Building	 was	 completed	 in	 1982.	 Tunku	 officiated	 the	

opening	of	podium	in	1980
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Dato	Seri	as	Prime	Minister	often	met	with	Tunku.	
Dato	Seri	Dr	Mahathir	regard	Tunku	as	his	mentor

Sheikh	Yusuf	Qardawi	visited	PERKIM

As	President	of	ABIM	Anwar	Ibrahim	visited	Tunku	in	1980

Some	of	the	foreign	visitors	to	PERKIM	including	the	late	Prof.	Ismail	Faruqi
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Tunku’s death on 6th December 1990 at the age 
of 87 years was a great loss to the Islamic world, 
the nation and to PERKIM in particular. He had 
spend most of his life time to promote Islam in 
Malaya with the set-up of Islamic College in Klang 
(1955), the declaration of Islam as the religion of 
the Federation (1957), the formation of PERKIM 
and organizing the annual Quran reading festival 
(1960), set-up PERKIM Preachers Training Centre 
(1962), organizing the World Muslim Conference 
(1964), the building of Masjid Negara (1965), 
establishing Darul Quran (1967), National Ulamak 
Conference (1968), setting up of the Islamic 
Division in the Prime Minister’s Office or JAKIM 
(1968). After much contributions to Malaysia he 
was invited to contribute to the Muslim world by the 
formation of Organization of Islamic Countries OIC 
in Jeddah (1971) and the formation of the Islamic 
Development Bank  IDB (1973). He came back in 
1975 and finally fulfilled his dream to form a body to 
coordinate da’wah in the ASEAN and south Pacific 
with the formation of Regional Islamic Dakwah 
Council for South Asia & Pacific RISEAP (1980).

Even though Tunku himself admitted that he has 
little Islamic formal education during his childhood 
days in Kedah but his determination to help the 
ummah beyond Malaysia’s border personified a 
character of a great Muslim world leader. He had 
built a great and prosperous country and he wanted 
the unfortunate others to share the gift of Allah swt 

to this country, in short he was  full of humanity and 
compassion for others. When he came back in 1975 
coincidently Cambodia was over-run by communist 
Khmer Rouge and the Champa Muslim became the 
main victim of the civil war. Many of them sought 
refuge in camps at the Thailand border. In order to 
save the unfortunate Muslim Champas he arranged 
a humanitarian rescue mission to bring them to 
PERKIM refugee camps in Kelantan and Pahang. 

Later PERKIM was also was involved in the 
humanitarian effort to help the Rohingyans that 
were badly treated by the Burmese army. Through 
his personal effort thousands of Champa and 

Rohingyans lives 
were saved and given 
refugee status in 
Malaysia. Due to this 
noble role in helping 
fellow humans 
Tunku was awarded 
special award by the 
Saudi and Pakistan 
Governments.

One large 
contribution of Tunku 
and PERKIM that 
was not well known 
was that Tunku also 
played an important 
role to introduce 
Islamic banking in 
Malaysia. On 10th 
December 1980, 
a former friend of 

The	Champa	in	refugee	camp	in	Kelantan
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Tunku in Jeddah the Prince Amir Mohammad Al-
Faisal president of the International Association 
of Islamic Bank and the owner of Faisal Islamic 
Investment Company in Switzerland visited PERKIM 
and asked Tunku’s opinion of the possibility to set 
up an Islamic bank in Malaysia. Tunku had some 
experience as he was responsible to hold the first 
meeting of Islamic Finance Ministers at Jeddah 
in 1973 which resulted in the formation of Islamic 
Development Bank. As a result of the meeting 
Tunku and Prince Al-Faisal agreed to sign a letter of 
intent to work together to establish an Islamic bank 
in Malaysia. 

After that Tunku asked Tan Sri Aziz Zain to talk 
to Bank Negara and later a steering committee 
(Jawatankuasa Pemandu Kebangsaan) was set 
up by the Malaysian Government headed by Tan 
Sri Aziz Zain himself. Finally on 28th January 1981 
the Malaysian government decided to set up a local 
Islamic bank by the name Bank Islam Malaysia 
Bhd (BIMB) with RM45 million initial capital and the 
pioneer shareholders were Malaysian government 
66% (RM30 million), Tabung Haji 22% (RM10 
million) and PERKIM 12% (RM5 million).10

Tunku	chairing	a	steering	committee	meeting	on	Islamic	Bank

PERKIM	delegation	headed	by	Tunku	visited	Republic	of	China

It	was	estimated	that	6,000	–	7,000	reverted	to	Islam	annually

In	20	years	PERKIM	managed	to	invite	30,000	non-Muslims	to	Islam.	
Even	Pak	Hamka	a	well	known	preacher	in	Indonesia	had	full	of	praises	
on	the	effort	da’wah	by	PERKIM	
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Tunku	was	awarded	Hijrah	Award	from	Pakistan	and	King	Feisal	Award	
from	Saudi

PERKIM	received	Tun	Razak	Award	 in	1986	 for	 its	welfare	works	 in	
Malaysia

PERKIM Under YAB Tun Dr Mahathir Mohamad
When YAB Dato’ Seri Dr Mahathir resigned as 
Malaysia’s fourth Prime Minister in 2003, he was 
later invited to lead PERKIM in 2006. During 23 
years of premiership he had developed Malaysia 
into a modern nation, its economy from an agri-
cultural based to an industrial and service economy, 

positioning it as an international trading nation. 
Many multinational companies set their regional 
offices in Malaysia and electronic companies 
opened factories in the new electronic industrial 
areas. The country administrative centre was 
shifted to Putrajaya and the nearby Cyberjaya was 
created to cater for the new digital economy. 

In the education sector a new strategy to develop 
Malaysia as a hub of higher education was explored 
where more public and private universities were built 
and opened to cater for the increased enrolment 
of locals as well as for foreign students. Education 
tourism managed to attract more than 100,000 
foreign students to Malaysia. Two new Islamic 
universities were built namely International Islamic 
University (UIAM) and University Sains Islam 
(USIM). These two Islamic universities attracted 
thousands of Muslim students from all over the 
world and has directly brought the universality of 
Muslim ummah to Malaysia. In several masjids 
and suraus in Klang valley the numbers of foreign 
Muslims from countries in Europe, Africa, Central 
Asia, Middle East and so on, coming to pray 
increased significantly.

The YAB Dato Seri Dr Mahathir gave a new image 
and global exposure to the Malaysian tourism 
industry when the iconic modern and new KL 
International Airport (KLIA) at Sepang was opened. 
New Muslim tourist destinations were built beside 
Masjid Negara and 
Shah Alam state 
mosque. New 
grand and majestic 
mosques were built 
in Putrajaya and 
Jalan Duta which 
attracted many 
foreign Muslim 
and non-Muslim 
visitors. A new 
Islamic Culture 
Muzium was 
opened near Masjid 
Negara and soon it 
became a popular 
tourist attraction. 
PERKIM took the 
opportunity in this 
Islamic tourism by distributing free pamphlets on 
Islam to non-Muslim tourists visiting the mosques. 
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After the 9-11 tragedy in 2001, thousands of Muslim 
tourists from all over the world visited Malaysia 
during holiday season to avoid discrimination at 
the traditional Western holiday destinations. They 
preferred to come here as the country is safe, the 
populations are friendly, the food is halal, offered 
menus of many choices and the cost of staying 
here is relatively cheap compared to Europe. 
Globalization and low cost airlines has indeed 
brought more and more Muslim tourists to Malaysia.

Islam is usually misunderstood by the Muslims 
and non-Muslims alike. To tackle this fundamental 
problem the YAB Dato’ Seri Dr Mahathir launched 
the Institute of Islamic Understanding (IKIM) in 
1992 with specific three objectives; 

a) to spread the proper and effective understanding 
of Islam through appropriate approaches, 

b) to continuously work towards the achievement of 
a comprehensive Islamic message in reaching 
out to all levels of society and 

c) to enhance the effectiveness 
of efforts made in the 
understanding of Islam 
through appropriate use of 
resources. 

IKIM was granted radio and 
TV licence to disseminate 
information and news on Islam 
and promote entertainment 
according to syariah. 

PERKIM was fortunate to have 
YAB Tun Dr Mahathir as the 
president as he brought along a 
wealth of experience and fresh 
ideas on preaching of Islam. One 
particular aspect that he liked 
to comment is to enhance the 
character of Muslims preachers 
by adopting noble Islamic values 
like honesty, integrity, discipline, 
cleanliness, proper appearance, 
gentleness, tactfulness, and 
so on so as to attract positive 
response from the non-Muslims. In fact this is the 
first rule in salesmanship as the seller has to project 
a positive image to the prospective buyer in order 
to capture their interest.

As a leader with long experience on global politics 
YAB Tun Dr Mahathir Mohamad had access to 
classified information on the modern strategy to 
undermine Islam and the weakening of the Muslim 
ummah. In order to wake up the Malay Muslims 
particularly PERKIM members on the imminent 
danger of the mind being a captive by Western 
propaganda, YAB Tun launched a PERKIM Tajdid 
or Islamic Revival programme whereby several 
lectures were held to the Ministry of Education 
religious teachers explaining the covert grand 
design launched  by the Western super powers to 
undermine and destabilize Muslim nations under the 
guise of fighting for human rights and democracy. A 
book on this issue “How	The	West	Subvert	Islam” 
was translated and used as a reference book for 
the program. True enough the concerted effort by 
the West to topple several Muslim leaders using 
democracy and human right as the modus operandi 
has succeeded in the civil war known as “Arab 
Spring”.    

The traditional way of da’wah is one to one personal 
interaction between a preacher and a non-Muslim. 

To avoid miscommunication in 
the da’wah process, PERKIM 
for years, when the non-Muslims 
comes to the office to enquire 
about Islam he or she will be 
attended by religious counsellor  
of the same race and gender. 
As a practical leader YAB Tun 
Mahathir always thinks of how 
to present Islam effectively to 
non-Muslims.  He encouraged 
PERKIM preachers to be 
multilingual and to study the 
culture of other races. 

Advances in communication 
technology has broken down 
barriers and borders and made 
the world a global village. 
Internet and global TV station 
such as CNN and Al-Jazeera 
has enabled the spread of news 
and information worldwide 
in real time.  As a tech-savvy 

person YAB Tun requested PERKIM to take the 
opportunity of the advances in digital technology to 
do da’wah in the cyber world using modern gadgets 
and applications to reach international audience. 
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Among the local NGOs PERKIM has a highly 
rated (4.3/5) website that is reader friendly and 
very informative that not only contain news about 
PERKIM and its activities but also information about 
Islam, Quran, Hadiths, recording 
of religious lectures, Q&A, FAQ 
and other social apps such as 
Facebook, Whats Apps, Twitter 
and U-Tube.

YAB Tun also supports mass 
da’wah approaches popularized 
by Dr Zakir Naik and asked 
PERKIM to invite him to 
Malaysia to do a mass lecture 
and recordings on Peace TV a 
satellite TV station owned by the 
preacher. On 7th October 2012 
PERKIM held a segment of Dr 
Zakir Naik Tour in Malaysia at 
PWTC Hall where almost 50,000 
audience packed the hall. YAB 
Tun was given the privilege to 
open the lecture with a brief talk 
about “Islam’s View On Terrorism and Jihad” which 
was broadcasted worldwide on Peace TV. 

When Dr Zakir took the stage he remarked that 
he appreciated YAB Tun Dr Mahathir’s brave 
stand during his premiership to dispel the myth 
or misjudgement that Islam promotes terrorism 
and jihad is not about terrorism but has a wider 
meaning of struggle to acquire knowledge, 
to promote civil society, to safeguard the 
environment and other positive endeavours. Even 
though Malaysia is a small Islamic country but Tun 
Mahathir’s voice representing Islam is very loud 
in the international stage. Such a praise from a 
well known preacher is a recognition of YAB Tun’s 
large contributions to Islam during his premiership 
and also as the president of PERKIM.

In 2013 after the passing of Tan Sri Dr Abdul Hamid 
Othman, Tan Sri Dr Mohd. Yusof Noor took over the 
post of secretary general of PERKIM. He was long 
involved with PERKIM since his student days at the 
Islamic College Klang and during the time he served 
as a minister in YAB Tun Dr Mahathir’s cabinet. 
During PERKIM meetings he always remarked that 
PERKIM should continue the legacy left by Tunku 
that it should be a proponent to project a multiracial 
and multicultural Islam on the international level. 
He still remembered during Tunku’s time PERKIM 

organized an international conference in 1980 that 
gave birth to RISEAP a centre to coordinate and 
support da’wah in the ASEAN and Pacific region. 
Since RISEAP has decided to be independent of 

PERKIM and proceed with its own agenda, its only 
proper that PERKIM revive back its original mission 
to spread da’wah on international level.

YBhg Tan Sri Mohd Yusof Noor formed PERKIM 
International Unit (PIU) to revive the multiracial 
Muslim aspect of PERKIM and appointed PERKIM 
officer Dr Syed Musa al-Khazimi an Indian Muslim 
from India as the head and others such as Mrs 
Khadijah Dingjan a Dutch muslimah, Mr Yusof 
Lens an Australian Muslim, Ustaz Sulaiman Ding a 
Chinese Muslim from China as executive members 
of PIU. One of the task assigned was to engage 
international students and foreign expatriates as 
PIU volunteers.  

PIU also was assigned to be the organizer of 
international multiracial Muslim conference. After 
intensive planning beginning 2015 PERKIM took 
the initiative to hold a once in two years Multiracial 
Muslim Regional Conference (MMRC) at Everly 
Hotel Putrajaya where multiracial Muslim speakers 
were invited to share their experience on da’wah. 
The star of the event was Prof Ahmad Paul Keeler 
the convert graduated from Cambridge University 
that formulated and organized London World 
Islamic Festival in 1976. He pioneered the most 
comprehensive Islamic cultural event that was 
officiated by the Queen of England.
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Another notable speaker was a Chinese convert 
Bapak Anton Medan the president of Pertubuhan 
Islam Tionghua Indonesia (PITI) that has more 
than a million members and has branches all over 
Indonesia. He was a former hard core criminal 
jailed for murder and took shahadah while in prison. 
After being released he formed PITI and focused 
his da’wah to former convicts, like providing shelter 
homes, jobs, micro-credit loans to start business 
while involving the religious classes and spiritual 
counselling if needed. 

The second national level multiracial Muslim 
conference was held at Kota Bharu Kelantan 
in 2017 with the cooperation of Kelantan State 
Government. This conference featured multiracial 
converts personalities such as Haji Nicholas 
Sylvester (a former Sabah Christian now the 
head of JIM/IKRAM Hidayah Centre), Tuan Haji 
Muhammad Fitri (former Hindu banker now head 
of PERKIM Selangor), Dr Ann Wang Seng (former 
Buddhist lecturer now a PERKIM Majlis member), 
Shah Kirit Kakulal Govindji (a Sikh convert now 
president of Global Unity Network), Dr Nuraisyah 
Chua (a Buddhist convert now a law lecturer), Tuan 
Haji Dr Johari Yap ( a Buddhist convert now head of 
MACMA Kelantan) and Brother Muhammad Roger 
James Arnold (Muslim Care). 

Few other experts in various fields were invited as 
speaker such as Prof Dato Mohammad Abu Bakar 
(UM history professor), Engku Ahmad Fauzi Dato 
Engku Muhsein (Interactive Dakwah Training), Dr 
Nordin Abdullah Dagorha (PhD Dakwah) and Dr 
Alimatul Qibtiyah (a lecturer, resercher and trainer 
from Indonesia).

The conference theme was “Carrying Dakwah 
to Non-Muslims” in which the speakers focused 
their papers on the different approaches and 
methodologies to different target group, religions 
and races. One interesting paper from Prof Dato 
Mohamad Abu Bakar “Globalization, Islam and 
The Future of Multiculturalism in Southeast Asia”. 
The writer cited Singapore and Manila where Islam 
and Muslims as minority had to adjust themselves 
to survive in the non-Muslim Christian majority but 
in urban areas in Muslim Malay majority cities like 
Kuala Lumpur or Jakarta the treatment to Islam  as 
is in the western culture a materialistic influence 
that would undermine the spiritual aspect of the 
young generation. 

 In the end there was a panel discussion entitled 
“Strategic Collaborative Initiatives In Carrying 
Da’wah To Non-Muslims – The Way Forward” in 
which all panel members agreed that the Muslim 
NGOs should coordinate their da’wah programs 
in order to avoid duplication, waste of energy and 
funds.  To be effective and productive there should 
be a systematic and coordinated effort among the 
Muslim NGOs in specific areas such as welfare 
works (feeding the poor and caring the homeless), 
da’wah works (to specific groups such as Orang 
Asli, street dakwah in urban areas), volunteer 
works (helping flood victims), counselling works 
(HIV and drug cases). It was highlighted that since 
the NGOs are manned by volunteers and cannot do 
more da’wah to non-Muslims due to lack of funds, 
strategic collaborative effort should be forged with 
the Government and state religious authorities to 
get funding from the zakat fund. The Muslim NGOs 
must work together and help each other in order to 
move forward.

Since its inception in 1960 PERKIM’s philosophy 
and ideology was in accordance with Al-Quran that 
affirms Islam is a universal religion that transcends 
the barriers of race and accepts the fact that human 
beings are created into different races for them to 
know each other. PERKIM’s mission is to deliver 
and explain Islam to non-Muslims and show the 
humanitarian values of Islam through social welfare 
works.  

PERKIM has been involved in the welfare and 
da’wah arena almost 60 years and throughout the 
years it has accumulated wealth of experience in the 
promotion of multiracial and multicultural dimension 
of Islam and Muslims. International Dakwah 
Unit (IDU) with few staff of non-Malay Muslims 
was established in 2013 as a vehicle to promote 
multiracial and multicultural activities among the 
foreign workers, expatriates and tourists. Dakwah 
was done through the publication pamphlets of 
different topics explaining Islam in several major 
world languages that were distributed to several 
mosques that are popular tourist destination.  

The IDU also responsible in organizing national and 
regional conferences alternatively every two years to 
highlight the multiracial and multicultural dimensions 
of Islam and Muslims. So far two conference were 
held which benefit those involved in preaching to 
non-Malays and non-Muslims. The conference has 
become an important meeting point for the experts 
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and the mubaligh or propagators to discuss their 
common problems and to find solutions to bring 
about a more effective and productive approach.

Now PERKIM has decided that the IDU has to 
be empowered logistically with its own office and 
facilities at Balai Islam PERKIM. The unit now 
operates under International Da’wah Institute - 
PERKIM or IDIP-KL which will focus on international 
da’wah and training. This is the place for foreigners 
from all over the world to come and enquire anything 
about Islam or they could enrol in formal and 
informal classes. Due to limited fund IDIP-KL have 
to rely on retired lecturers as volunteer teachers 
and counsellors.

In the near future IDIP-KL will also provide a 
multi-lingual PERKIM website to offer interactive 
virtual classes to prospective students interested 
in Islam all over the world that have access to 
internet. Again due to limited funds PERKIM needs 
to request funding from the government and ask 
technical assistance from computer technology 
companies to realize this noble dream of creating 

IDIP-KL’s website as the virtual centre for multiracial 
Islam. After all this going global initiative as within 
accordance with the advice of our leader YAB Tun 
Dr Mahathir that in this cyber world high tech era, 
PERKIM should use modern internet technology to 
spread da’wah to all corners of the world.
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T he Malay word Adat has been 
taken to mean Custom in 
English. However, as one goes 
more deeply into the part played 

by Adat in the life of the Malays, it soon becomes 
obvious that Adat is more than just custom. It 
is in fact almost a religion, for it is apparent 
even after casual study that the basis of Adat 
can be found in the various religions that the 
Malays have professed from time to time. The 
Malays therefore subscribe to these rules with 
as much faith and fanaticism as they do to their 
contemporary religion — Islam. Their whole 
attitude is typified by their saying, Biar	mati	anak	
jangan	mati	Adat (Let our children die rather than 
our Adat) — a saying which is quite contrary to 
Islamic philosophy which, for example, forbids 
pork but nevertheless permits its consumption if 
it is a means of saving life.

When the first Muslim traders from abroad came 
to the Malay Peninsula, the immemorial Adat 
was already firmly established, and regulated 
the life of the Malays from the cradle to the grave. 
These unwritten laws, tinged as they were with 
religious beliefs, must have presented to these 
Muslim traders a formidable barrier against their 
attempt to spread Islam in any delineated form.

It is obvious that if the Malays were to be won over 
to the new faith, care had to be taken to avoid 
trampling on practices or Adats which, were so 
much a part of Malay life. Here the liberalism of 
this period of Islam played a great role. As an 
example, the Hindu system of Rajas who were 
held to be descendants from mythical gods, was 
allowed to remain; to remove it would have been 

to create disorder, and Islam, no longer militant 
but a religion of peaceful penetration avoided 
disorder. Similarly, Hindu rituals which had been 
absorbed into the Adat were allowed to remain 
and were rendered acceptable by    changing the 
Hindu prayers into Muslim declarations of faith in 
Allah and His Prophet.

Another factor which must have contributed 
towards the survival of the Adat is the fact that 
the conversion of the Malays was not carried 
out by dedicated groups of missionaries. The 
propagation of the Islamic faith among the Malays 
was done in some instances by Indian and Arab 
traders whose primary aim was essentially the 
acquisition of wealth. There did not appear to 
be a concerted attempt at conversion. Rather it 
would seem that the position of influence which 
the wealth and astuteness of these traders had 
brought them in the courts of the Malay Rajas 
provided opportunities for conversion which as 
Muslims they could not ignore.

The result is that the spread of Islamic teachings 
was neither thorough nor uniform. In this 
atmosphere of ignorance of the laws of Islam, 
the non-Islamic Adats flourished either in their 
original form or garnished with psuedo-Muslim 
interpretations. As a result, Hindu customs such 
as the sitting- in-state of the bride and groom as 
‘Rajas for a day’ survived as a very essential part 
of a Malay marriage ceremony, and until lately 
the pagan sacrificial offerings to the spirits of 
the sea by East Coast fishermen were accepted 
as being within the bounds of Islam by having 
Muslim religious personalities in attendance.

ISLAM & ADAT:
Interaction/Integration

By Tun	Dr.	Mahathir	Mohamad
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It is not to be thought that the Malays, having 
accepted Islam, made no effort to eradicate their 
old faith and adherence to those Adats which 
were contradictory to the codes of Islam. The 
evidence is that they did, but the process was 
of necessity gradual. It was easier to understand 
the futility of worshipping stone idols than to 
see wrong in a code of behaviour which so 
completely regulated their life. Thus while the 
destruction of temples and idols were vehement 
and thorough, the Adat was in the beginning left 
almost imtouched. Winstedt, in his book on Malay 
Culture quoted Tome Pires, the Portuguese 
chronicler, as saying in 1512 : “Heathens marry 
with Moorish (Muslim) women, and Moor with 
heathen woman with their proper ceremonies” 
— a practice which would be repugnant to the 
modern Malay.

Learning has tended to modify the influence of 
Adat. As centres of learning are usually in the 
bigger towns, it is there that the Adat has given 
way the most. The further from the town one 
gets the less one finds that Islam has succeeded 
in eradicating the Adats, especially those with an 
undertone of pagan mysticism.

The effect is that Islam is understood quite 
differently by the rural people and the 
townspeople. Historically, there is good reason 
for this: in the days of the Buddhist Empire of 
Sri Vijaya, the sophisticated townsfolk practised 
Buddhism and Hinduism while the country folk 
practised the older indigenous faiths embodied 
in shamanism and animism.

On superficial appraisal, the difference in 
the practice of Islam and Adat between the 
rural Malays and those of the towns may not 
seem obvious. This is because the outward 
expressions of the Islamic faith — the prayers, 
pilgrimage, the recitation of the Qur’an — are 
identical both in the towns and the villages. 
However, a study of the social life soon reveals 
the stronger hold and greater influence that Adat 
has over the practice of Islam among the rural 
Malays.

For example, it is still customary in the remote 
villages to leave a few strands of hair unshaved 

over the vertex of the forehead of a child. Few, 
if any, could explain the reason for this practice 
except to say that that is the Adat, but all would 
vehemently defend it as “Muslim” because 
Muslim prayers are said at the feasts given to 
mark the shaving of the head.

And at childbirth, even if the presiding midwife 
is hospital-trained and knows that rituals are 
unessential for the welfare of jnother and child, 
the kampong Malays would still give the usual 
offering of cotton thread (benang	m	ant	ah), resin 
torch {damar), a coconut and a gantang of rice 
to her in fear that, if this custom is not followed, 
even the prayers to Allah would be of no avail.

Also accepted as Adat by the rural Malays, is the 
practice of asking for the blessings and protection 
of the guardian spirits of the jungles and rivers 
before venturing in. The form that this invocation 
takes is a fine example of the integration of Islam 
and shamanism in the guise of Adat. Beginning 
in the name of Allah and His Prophet, the Malay 
woodsman calls upon his ancestors (tok	nenek 
— a term he uses for all spirits as a mark of 
respect) to excuse his rudeness for daring to 
enter their domain and to protect him from the 
other malignant spirits of the jungles.

CUSTOM AND RELIGION IN 
MARRIAGE

The most outstanding feature of a Malay 
marriage is the sitting-in-state of the bride 
and groom, the ‘Rajas for a day’. Obviously 
Hindu in origin, this ceremony holds a greater 
significance to the ordinary Malay than the 
singularly unspectacular proceedings of the 
akad nikah, the actual marriage as prescribed 
by Islam. Indeed so important is the bersanding 
ceremony that in a form of marriage known as 
nikah	gantong — literally ‘hanging marriage’ — 
the couple, though actually wedded in the eyes 
of religion, may not live together or even see 
each other until the bersanding is held months 
or even years later. This in effect reduces the 
Islamic marriage ceremony to the status of an 
engagement.
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The adat in regard to the bersanding is always 
strictly adhered to, though at times it is not in 
conformity with the spirit of the Islamic religion. A 
man may go through the bersanding ceremony 
as many times as he chooses to marry a 
spinster, but no woman may sit on the pelamin 
— the ‘throne of marriage’ — more than once. 
This is taken by the Malays as a sign of the 
superiority of man over woman, and in Malay 
stories a husband often flaunts his right to sit on 
the pelamin as many times as he likes during 
a domestic quarrel. Yet, the akad nikah for 
divorcees and widows is not different from that 
for a spinster.

The berhinai or henna- ceremony is another 
evidence of the preponderance of Adat over 
religion in Malay marriage. Again Hindu influence 
is marked. The significance of this ritual is 
forgotten by most Malays, and it is certain that 
various modifications have been made from 
time to time. Held before the akad nikah and the 
bersanding,	 the essential part of the ceremony 
is the anointing of the bride’s forehead, a token 
gesture of purification, followed by obeisance by 
the bride to the anointer by touching her forehead 
with the tips of her fingers held together.

Among the Malays of Malacca, Johore, Negri 
Sembilan and Selangor, it is also customary to 
dress the bride in ancient Chinese costumes 
on the third night of the berhinai. This fashion 
started after one of the rulers of old Malacca 
took as his bride a Chinese woman sent by the 
Emperor of China to be his concubine. Through 
the centuries, what started as a fashion became 
an integral part of Malay wedding customs.

While the bersanding has been made to appear 
as a Muslim ceremony by the recitation of Muslim 
prayers before the pelamin, no such attempt has 
been made with the berhinai ceremony. Indeed 
it would have been most difficult to reconcile 
a typically Hindu form of obeisance and/or the 
glorification of Chinese, concubinage with the 
Muslim religion. That these ceremonies have 
survived must certainly be attributed to the 
tolerance of Islam and the strength of the Malay’s 
attachment to his adat.

It is the Muslim religion which requires that the 
groom must give a sum of money which he can 
afford to the bride as mahr.	This money known to 
the Malays as emas	kahwin is for the bride only. 
But superimposed on this Muslim requirement is 
the custom of withholding payment of the emas	
kahwin supposedly as a deterrent to divorce by 
the husband, who, should he intend taking this 
step, would have first to legalise his

marriage by paying up the emas	 kahwin.	The 
present rate of divorces seems to make a fiction 
of this explanation.

The ‘bride price’ or belanja, unlike the emas	
kahwin, is purely Adat. The practice again bears 
the stamp of Hindu influence, but the mention of 
the sum during the relig’ious ceremony of akad 
nikah has given it a Muslim connotation.

Clearly then, the long drawn-out Malay marriage 
is the perfect example of the integration of Adat 
with religion. Loath to give up the gay ceremonies 
antedating his conversion to Islam in favour of 
the spartan Muslim marriage contract, the Malay 
appears to have freely used the recitation of 
Muslim prayers over un-Muslim ceremonies in 
order to render them acceptable to his new faith. 
However, where the ceremonies could in no way 
be made part of the Muslim religion, he seems to 
have carried on without too much fuss.

CUSTOM AND RELIGION IN THE 
KHENDURI

The khenduri or religious feast is sunnat	 in the 
eyes of Islam, i.e. it is not compulsory but makes 
a commendable appendage to any ceremony. 
- Malay Adat, however, has made the feast 
compulsory and has evolved certain rituals 
in connection with it, which give it a greater 
religious flavour.

In a Malay khenduri, the recitation of the do’a 
or prayers is compulsory. After the guests are 
seated, the host brings out the incense burner 
and places it before one of the guests, usually 
a religious person, a sign prescribed by Adat for 
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him to lead in the prayers. On certain occasions, 
guests stand up after prayers to chant the Mar-	
habban, the Muslim song of victory.

Religious pundits point out that the whole 
procedure is contrary to Muslim teachings. The 
reading of prayers or do’a	at a feast should be 
spontaneous, and the chanting of the Marliabban 
is not indicated at all.

Apart from these rituals, the Malays have feasts 
whose religious significance is dubious. For the 
first head-shaving of a child, for circumcisions, 
and for all thanksgiving feasts, the Malays 
prepare yellow pulot rice. This nasi	kunyit as it 
is called, is never prepared otherwise than as 
an offering. The usual prayers are recited but 
otherwise the whole procedure is purely Adat, 
for religion proscribes thanksgiving and offerings 
to the dead and inanimate objects, and attaches 
no significance to ‘yellow rice’.

CUSTOMS AND RELIGION IN BIRTH 
AND DEATH

The Adat in relation to birth and death, unlike 
marriage, does not appear to have been much 
influenced by Hinduism or Buddhism. It seems 
to go back further to the days of shamanism 
and animism. Islam appears to have made more 
headway in imposing its rules in the urban areas 
so that there is hardly any evidence of the Adat 
in relation to these two extremities of life. To see 
what remains of the Adat, one will have to go to 
the kampongs.

With pregnancy and birth, Islam as usual has 
no elaborate ceremonies. All that is required is 
that the father or his proxy should proclaim the 
Greatness of Allah and that Muhammad is His 
Prophet over the newborn. In the kampongs,	
Adat lays down fairly consistent rules regarding 
the various phases of pregnancy. Abstinence 
from all kinds of nourishing foods is expected. 
While this may not seem to have any relation 
with religion, modern Muslim theologians point 
out that the maintenance of a healthy body is 
enjoined by Islam, and, as these food taboos 

seem to result in poor health, it is against the 
spirit of Islam to follow them. Unfortunately, these 
theologians are not ready to point out publicly 
that this Adat is obnoxious to Islam. About the 
seventh month of pregnancy, Adat imposes a 
ceremony called melenggang	perut.	Nasi	kunyit 
is prepared and the usual Muslim prayers are 
recited.

When the time of delivery arrives, the presiding 
midwife, as mentioned above, is given the 
ancient tokens of payment together with her 
professional fee. This expression of the Adat 
does not transgress any Muslim law and 
obviously will survive until education exposes its 
uselessness. But what is wrong in the eyes of 
orthodox Muslims is that a large majority of the 
people who practise these Adats do so in the 
belief that they are part of the Muslim religion, 
and that to dispense with them would result in 
unfortunate visitations on the mother and child.

For the child, Adat requires that the head be 
shaved on the seventh day if the umbilical cord 
has fallen, or on the ninth day if it has not. The 
shaving of a child’s head is sunnat to Muslims, 
but the fixing of the day is Adat.	Adat also is the 
form of ceremony that accompanies the shaving. 
A rice flour paste is used to anoint the child’s 
forehead, and then beras	kunyit (uncooked rice 
stained yellow with turmeric) and popcorn are 
sprinkled around the child. The object of this is 
to protect the child from evil spirits.

In Selangor this head-shaving ceremony may be 
held any time during the first year of the new born. 
However, instead of shaving, the child is passed 
from one guest to another, each in turn clipping 
off a few locks of the child’s hair with scissors, the 
clippings being deposited into a bowl of coconut 
milk. After the ceremony the clippings and the 
milk are thrown away. No definite reasons could 
be obtained for this rather peculiar practice 
except that that is the immemorial Adat and 
therefore it must be followed.

In death, Malay Muslims follow all the injunctions 
of Islam but there is always an undercurrent fear 
of their pre-Islamie spirits. This is accentuated 
by the fact that the care of the dead while in the 
house is usually the responsibility of the less 
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enlightened and more emotional womenfolk. And 
so, even as the Qur’an is being read, the Malay 
women would place a mirror on the remains in 
order to frighten pagan jinns and Islamic iblis 
who are said to be afraid of their own images. 
Cats are not tolerated near the body because 
the fear is still rampant that if a. cat jumps over 
the body it may come back to life.

Prayers are said over the dead after placing 
it in the coffin. Islam regards it as charitable 
for the living to pray for the soul of the dead. 
Unfortunately, Adat dictates that those who 
pray should be given small monetary payments 
by the relatives of the deceased. Indeed in 
some places it has become a practice literally 
to hire students of Islamic schools to pray over 
the body. Learned Muslims disapprove of this 
practice, but nevertheless they have allowed it 
to survive — a monument to their laissez-faire 
attitude whenever Adat is involved.

Feasts in memory of the departed are not 
encouraged by Islam but may be given if 
the relatives so desire. However the custom 
prevailing in most of the northern States of 
Malaya is for feasts to be held one week after 
and then one hundred days after the death. This 
rule is much deprecated by learned Muslims 
but except for the Mufti of Trengganu, few have 
spoken up publicly against it. In Kedah this 
dedication of feasts to the dead is carried to the 
absolute limit in that all feasts including wedding 
feasts are dedicated to dead relatives. Thus it 
is the Adat in Kedah for the wedding invitations 
to be worded to convey the impression that the 
feast to be held is in memory of departed kin and 
that the wedding is merely coincidental.

The deification of the dead is contrary to the 
teachings of Islam. In fact it is urged that 
little should be done to distinguish graves or 
perpetuate the memory of those departed. Now 
and again, the Malays would forget this injunction 
and would deify some Muslim holy men as: 
keramats or saints. The graves of these keramats 
are often elaborate and are visited by thousands 
who seek blessings. The more misguided take 
offerings of yellow pulot rice. The effect is that 
Islam is practised in a bizarre manner through 
the integration of an incompatible and pagan 
Adat with the veneration of Muslim holy men,

ADAT RAJA-RAJA

It would be incomplete to deal with Malay Adat 
without mentioning the Adat in relation to Malay 
royalty, for it is Adat and not Islam which gave 
the Malay his conception of divine kingship.

It has been mentioned that Islam preferred to 
preserve the system of Hindu Rajas in the greater 
interest of stability. When one remembers how 
much the medieval Malays subscribed to the 
maxim, Melayu	 tak	 akan	 menderhaka	 kepada	
Raja (the Malay shall not commit treason), one 
realises how very essential and diplomatic it was 
of the early propagators of Islam to leave the 
monarchical system alone. The passing years 
and the spread of a more thorough knowledge 
of Islam has affected this blind attachment to 
the system of royalty. The change in attitude 
is reflected in a recent incident when several 
Malay Administrative Officers in Kedah refused 
to take an oath of absolute loyalty to the late 
Sultan on the grounds that a Muslim could be 
absolutely loyal only to Allah. The State religious 
authorities gave no definite ruling — a negative 
attitude which is interpreted as being in favour of 
the dissidents; and the Sultan allowed the matter 
to- pass.

However, the Adat	Raja-raja and the mysticism 
which goes with it could not be left entirely 
unaltered. The early Rajas of Malacca, from 
whom sprang the royal houses of Johore, Pahang 
and Perak, claimed to be direct descendants of 
Hindu gods from whom they inherited divine 
status. This was hardly compatible with the 
monotheistic basis of Islam. And so, by a process 
of suggestion, these Hindu gods were replaced 
by Muslim saints and pre- Islamic mortals such 
as Alexander the Great. In the eyes of the ra’ayat 
the rajas	 retained their superior, if not divine, 
status while Islam is relieved of the threat of a 
multiplicity of gods.

Along with the Hindu monarchical system there 
survived the various court ceremonies and 
rituals. These were, in the early days of Islam 
in Malaya, elaborate and rigid. The form of 
obeisance to the Raja, for example, was such 
as to convey the impression that God Himself 
was of less consequence, for the early Malay 
ra’ayat	would think nothing of placing the feet of 
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his liege on his head. Islamic influence gradually 
removed the more debasing forms leaving only 
the’ bowing or kneeling with the tips of the fingers 
placed at the forehead.

The mode of addressing members of the royal 
family and the use of a special language when 
talking of or to them has been more or less 
preserved. Islam, which regards all men as being 
equal in the eyes of God, should have crusaded 
against the perpetuation of this practice but on 
the contrary the Syeds, i.e. the descendants 
of the Prophet’s relatives who were among the 
early Arab missionaries, actually claimed and 
were given the right to use this taboo language. 
Thus it would seem that the propagators of Islam 
themselves had acquired and integrated with 
Islam what is essentially heathen practice, for 
this tendency to distinguish ranks in society is 
obviously a relic of the Hindu caste system.

An item of interest in Kedah is the Royal Orchestra 
or Naubat. This ancient pipe-and-drum orchestra 
plays on all ceremonial occasions. It helps to 
provide the aura of majesty to the person of the 
ruler. Obviously this orchestra ante-dated the 
conversion of the Malays to Islam. Nevertheless 
the naubat is not only preserved but is also 
made part of the ritual of Islamic prayers by 
being played simultaneously with the Muezzin’s 
call to the faithful to pray.

The Hindu caste system gave way almost 
entirely before the onslaught of Islamic ideology. 
The clear-cut stratification based on profession 
disappeared together with the codes of behaviour 
between each caste but a few titles attached to 
royalty, e.g. the princely or kshatriya caste of 
the Hindu system, have remained. Of the eight 
ranks mentioned in the Malay	Annals (Sejarah	
Melayu.), i.e. raja,	megat,	biduanda,	kshat-	riyu,	
penal,	perwira,	sida and liulubalang — only the 
titles of Megat and Raja are at all common, and 
this mainly in Perak. Rajas	are Hindu titles, unlike 
Tengku (or Tunku) probably from Tuanku (My 
Lord) which is Malay in origin, while Megat, the 
title of one born of a Raja mother and commoner 
father, appears to be a corruption of the Hindu 
Magadha, son of a Vaisya father and Kshatriya 
mother.

The recent Independence which has led to the 
resurgence of the monarchical system has in turn 
resuscitated obsolete Malay and Hindu titles. 
Although the religion of the country is officially 
Islam, it is still thought proper that the Queen 
should bear the old Hindu title of Permaisuri which 
is a derivation of Parameswara, the commoner 
consort of a ruler, and the title borne by the first 
Hindu king of Malacca. It is also thought proper 
that a caste-like stratification should be created 
by awarding to prominent citizens titles of similar 
derivation. However it is only the purist among 
Malay Muslims who could see anything wrong 
in a nation where Islam is the state religion 
propagating Hinduistic principles.

Another apparent relic of the caste system which 
has survived because of its association with 
royalty is the mode of dressing. Various States 
have various Adat regarding what is proper for 
the Ra’ayat and what is proper for the Raja 
but the colour yellow is recognised as being 
the exclusive right of the ruling class. Muslims 
though they are, the Malays have never voiced 
dissent over what should certainly be a matter 
of controversial interest, for it is well- known that 
yellow is also the exclusive colour for Buddhist 
and Hindu priests. That Muslim Malays should 
accept it as fitting for their rulers to appropriate 
to themselves a colour so closely related to and 
revered by other religions is entirely attributable 
to their veneration of the Adat	Raja-raja.

Apart from the yellow colour the mode of dressing 
is still used to distinguish ranks. The Malay 
Tengkulok	or	setanjak — a kind of turban — is 
tied in a variety of ways which clearly define the 
rank of the wearer though there is less emphasis 
now than during the earlier part of the century. 
In Johore the common ra’ayat is not allowed to 
wear his baju inside his sarong, nor may he wear 
a dress of kain	songket — the silk clothes with 
gold-threaded designs. In Trengganu none but 
royalty may wear a full Malay costume of one 
colour.

Lastly, the installation of a ruler of a Malay State 
is a ceremony dictated almost entirely by Adat. 
Indeed in Perak the Sanskrit words used and 
mention of Hindu gods as well as the titles of 
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the court officials make the proceedings almost 
entirely alien to Islam. It is only the presence of 
a Muslim religious personage to give religious 
blessings which betrays the Muslim faith of the 
participants.

CONCLUSIONS

The integration of Adat and Islam in Malaya is 
an established fact. The interrelation and degree 
of integration appears to vary from time to time 
and from place to place. Adat is more dominant 
wherever religious education is poor, but even 
among those learned in Islam there appears to 
be a reluctance to dispense with Adat entirely. 
For example, Negri Sembilan, which produces 
a fair share of Muslim religious leaders, has not 
yet found one willing to condemn the matrilineal 
system which is regarded everywhere else 
as entirely against Islamic codes. On the 
other hand, a considerable number of these 
Minangkabau Muslims have discussed at length 
the interrelation and even acceptability of the 
Adat	Perpateli to Islam.

Western education and the writings of various 
European students of Malay history and culture 
had at first tended to kill the Adat, for, once a 
Malay realises that what he is practising is Adat 
and not religion, his first reaction is to discard 
it. But lately the upsurge of Malay nationalism 
has brought with it a new pride in all that is 
symbolic of ancient Malay greatness, and as the 
Adat is one of the more distinguishing of these 
symbols its revival and even augmentation is- 
assured. At the Pesta, the Festival of Malayan 
Arts held in Kuala Lumpur in 1956 the Malay laity 
were able to renew their acquaintance with the 
customs of the courts and kampongs of bygone 
days through the performance of various historic 

and historical plays. The apparent grandeur of 
the courts and the resounding titles which the 
courtiers bore kindled a desire to recreate this 
lost heritage. And so the new Paramount Ruler 
after the manner of the ancient Malay Rajas, 
conferred upon his subjects titles like Tun and 
Panglima, titles which would have been, at the 
zenith of British colonial rule, sniggered at. And 
it is unthinkable now for the bride and groom 
at a Malay wedding to wear anything but the 
Malay national costume.

But it is the installation of the Paramount 
Ruler which really illustrated the extent of 
the renaissance of the Adat. The pomp and 
pageantry of the ceremony were those of pre-
Islamic days, and apart from the gold-bound 
Qur’an which formed part of the regalia there 
was little to show that a Muslim Ruler was 
being installed. On the contrary, the maces of 
temporal and spiritual power, the weapons, 
the predominant yellow colour of royalty and 
the naubat were part and parcel of the istiadat	
pertabalan or the ‘prescribed ceremony of 
installation’ of Hindu kings. Of special interest 
is the tombak	berambu-rambu which is a spear 
on which the warriors of ancient Malay kings 
used to hang those grisly souvenirs of barbaric 
wars — the human scalp. The significance of 
all these regalia and ceremony could not be 
unknown to the organizers, but the desire to 
retain the cherished Adat has again overruled 
the austere injunction of religion.

It seems reasonable then to say that for as long 
as the Malays remain Muslim, their practice of 
the religion shall always be tinged with their 
own Adat.	 Hidup	 di-kan-	 dong	 adat,	 mati	 di-
kandong	 tanah (Life is bounded by ad,at, as 
death is bounded by earth) — thus runs another 
Malay maxim, and thus it seems likely to remain 
whether they practise Islam or not.

Rencana Tun Dr M
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T he health of Malay Muslims presents 
a difficult problem to the medical 
profession in that it is strongly 
influenced by religion, custom and 

superstition. This is not so noticeable in the towns but 
as one gets further into the kampongs, the influence 
is greater and the problem gets progressively worse.

The Malay, as a Muslim, is fatalistic in his view of 
illness, especially if the sick are aged. He believes 
that it is God’s wish that a person fall ill and this 
attitude often denies medical attention to a very sick 
person. The recitation of prayers by relatives is the 
only aid offered to an aged invalid.

In combination with this fatalistic attitude, the Malay 
is apathetic. Any illness is considered minor until 
severe pain or disability finally compels him to do 
something, thus, more often than not, most patients 
coming from the kampongs are already dangerously 
ill, if not moribund.

Superstition and the belief in an evil supernatural 
power being responsible for disease are still firmly 
entrenched in the minds of most rural Malays, so that 
talk of bacteria, unhygienic circumstances, malnutrition 
and neglect, conveys nothing to them. They prefer 
to avoid certain times of the day and certain trees, 
like the tem-	busu and kapok, which are connected 
with evil spirits rather than to practise simple rules 
of hygiene and cleanliness. In terms of their level of 
education and awareness, they explain diseases of 
sudden onset, like convulsions or unconsciousness, 
as being the result of disturbing evil spirits.

In the kampong, therefore, where this belief in evil 
spirits and the whole body of superstitious dogma 
is more rampant, it is customary for the kampong 
medicine man or woman to be called to attend such 
cases. These bomohs, as they are called, are usually 

elderly persons and their method of treatment 
simple. It ranges from the recitation of prayers over 
the sick person, to the localized application of kapor 
(lime) or betel leaf water to the body of the sick. As 
hysteria is common among the Malays, this form of 
treatment may succeed. The genuinely ill cases will 
progress from bad to worse, as different bomohs 
try their heads, before desperation finally forces the 
relatives to seek modem medical treatment.

However, the success with which serious cases have 
been treated at hospitals, has not been without effect 
on the Malays. It is noteworthy, that in recent times, 
both the bomoh and the ‘western’ medical practitioner 
have been called in almost simultaneously.

It is only during the post-war period that the 
Malays, especially those from the kampongs, have 
shown gradual but encouraging signs of health 
consciousness and a willingness to come to town 
for ‘western’ medicine, either from the general 
practitioner or from the hospital. There are still 
those who are reluctant. Bounded by religion, as 
it is understood, and custom, the fear of ‘western’ 
medicine is great. Even today, some patients, 
especially women, refuse to allow any examination 
of the body, even by a woman doctor. It is made more 
difficulty by modesty, and the medical attendant 
has to be satisfied with a verbal description of the 
complaint, as the patient is able to verbalize it, in 
order to prescribe the necessary medicine.

Whether the sick is a man or a woman, young or old, 
it is usual for him or her to be accompanied by a host 
of relatives when brought to hospital and, should 
admission be advised, the whole retinue would 
have to give their approval before the sick person is 
admitted. The sick who are not accompanied, often 
suggest that admission be delayed until the elders 
are consulted. Often a request is made by the 
relatives, for someone to accompany the patient 
into hospital and, if refused, they take the patient 
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home with some medicine, however insufficient it 
may be for the treatment of the disease in question.

While in hospital as a patient, there are occasions 
when the Malay Muslim becomes difficult with regard 
to certain forms of treatment. During the fasting 
month, some would refuse to have injections as 
they believe quite wrongly, that religion forbids them 
to take anything into their bodies by any method 
or for any reason regardless of the necessity. This 
is entirely incorrect. In fact Islam does not compel 
the sick to fast and even for the one who fasts, 
injections are permissible as they do not interfere 
with the mouth, assuage thirst or relieve weakness.

There is no proper translation into Malay of the words: 
“surgical operation” except the crude expressions: 
membelah or memotong, which literally mean £to 
cut’. Naturally it follows that undue emphasis is given 
to the ‘cutting’ part of the operation, which in turn 
creates an understandable fear in the Malay mind.

Other major problems which confront the doctor are 
those of giving blood to the patient and the request 
for blood donors. Malay Muslims are not happy if 
‘non- Muslim blood’ is transfused into them, nor will 
some consent to have their blood donated to their 
own wives, even if the wife is approaching death 
and can only be saved by such a transfusion. This 
attitude is apparently governed by the accepted 
rule, common in the days of wet nurses, that a 
man may not marry a woman who had breast-fed 
him, although she is not his real mother nor a close 
relative. Malay theologians are, however, emphatic 
that any measure to save human life is not barred 
by Islam. They point out that even the ‘forbidden’ 
(Hamm) flesh of pig may be taken by a Muslim dying 
of starvation if it is the only available food. Indeed, if 
the choice is between stealing food and the eating of 
pig, he should take pig. Unfortunately, these views 
in favour of life-saving measures, including blood 
transfusion, are not as widespread as they should be. 
This results in unhappy situations such as occurred 
recently in a Kedah hospital, when a husband not 
only refused to donate blood to his wife but went on 
to accuse the Muslim staff advising this, of sinning.

MATERNITY PROBLEMS
The influence of Malay customs on maternity 
cases is seen more clearly in the kampongs than 
in the towns. Very few Malays would voluntarily 

put aside these Adat or aged Customs for fear of 
consequences of the accompanying superstitions 
and old wives’ tales. When there are aged and 
multiparous women staying in the same house, 
younger expectant mothers have very little chance 
of following the scientific method of ante-natal 
check-up or of entering hospital for delivery, except 
where labour becomes difficult.

Another individual, who helps to prevent the 
expectant mother from delivering in hospital, is the 
village midwife or bidan	kampong (to distinguish her 
from the bidan	 Kerjaan or Government midwife). 
These midwives are not trained, their knowledge 
of midwifery is obtained by a dubious form of 
apprenticeship to an older, more experienced 
midwife. They are usually old ladies who have 
no idea of asepsis, good midwifery, or a sense of 
responsibility towards their cases. Their methods 
are crude, often shocking to the medical profession, 
and their medicines are primitive. Apart from being 
midwives, these bidans are expert abortionists. 
In the kampong, the same midwife is called to 
attend deliveries for several generations and this 
bond between the family and the midwife acts as 
a firm stumbling block against the use of the better 
qualified Government midwife.

It is the custom for an expectant mother in the 
kampong to go through pregnancy without a proper 
ante-natal check-up. To confirm her pregnancy, 
the young mother calls the bidan to palpate the 
abdomen. At seven months’ pregnancy, those 
who are expecting for the first time, will have to 
undergo the ceremony of meiengang	perut	which 
is equivalent to pelvic rocking exercises. The 
expectant mother is made to lie on seven sheets (or 
sarongs) whereupon two women standing on each 
side of her pick up their respective ends of the sheet 
to roll the mother gently from side to side. This is 
repeated until the seven sheets have been taken 
away one by one, after which the mother is given 
a bath of lime water and flowers. This is followed 
both by prayers for a safe delivery, and a feast. The 
attending bidan is given two and a half yards of 
material, candles and a few dollars for presiding at 
the ceremony.

At eight months’ pregnancy, the mother of the 
expectant woman formally books a bidan for her 
and this in Kedah is called kiriman	perut literally: 
‘to send the abdomen’. She goes to the bidan with 
a tray of betel nut leaves, gambir, kapor, tobacco 
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and a token of cash, usually fifteen cents, and 
makes her request that she would like the bidan 
to be present at her daughter’s delivery. The bidan 
usually consents but there have been instances, 
where on the day of delivery, the bidan has refused 
to attend or was not available — an example of their 
lack of responsibility.

At the time of delivery, apart from the bidan and 
the mother of the patient, there are also various 
advisers and helpers, including men if they are 
required. Some try to approximate the time of birth 
of the infant by soaking in a bowl of water, a dried 
up and crumpled flower, known as the ‘Flower of 
Jerusalem’ or as the Malays called it Bunga	 Siti	
Fatimah. This begins to unfold itself very slowly and 
the time of birth is said to depend upon the time this 
flower takes to unfold completely. If the mother has 
much labour pain, she is given the water to drink.

After the normal delivery, the umbilical cord is 
severed with a sharp piece of bamboo, a practice 
which has led to a considerable number of infant 
deaths from tetanus. The string used for tying the 
cord is made from ordinary rolled up cotton thread, 
the cleanliness of which is doubtful. The infant is 
then wrapped up and handed over to the father or 
any male relative who, in accordance with Islam, 
proclaims over the child, the Greatness of Allah and 
that Muhammad is His Prophet.

The after-birth or placenta is disposed of differently 
from State to State. In the north, it is customary 
for the placenta to be buried, but some Malays in 
Selangor put it into a new earthen pot covered with 
a small piece of new white material and throw it into 
the river or sea at night.

The mother and infant are taken care of by the 
attending bidan until the infant’s cord drops off. 
She comes every day to bathe the infant and the 
mother, apart from washing , the soiled clothes. 
Before the mother’s bath, her body is massaged 
with embrocation and she is put through some 
simple exercises such as leg lifting and touching of 
the toes while sitting down. This is in fact the only 
good thing, which the bidan never fails to prescribe 
to all hex’ patients. After the bath, the mother is 
helped to dress and her hair is combed and knotted 
into a bun very high up on the head. To assist in 
the involution of the uterus, hot compresses are 
applied to the abdomen for half to one hour each 
day. This is done by wrapping up hot bricks or an 
iron in old rags for protection and putting them on 

the abdomen. Some mothers follow this procedure 
with the application of kapor (lime) and the tight 
binding of the whole abdomen from the waist down 
to the thighs. This helps to keep the abdominal 
muscles in tone. Instead of the ordinary binder, the 
mother often adopts the Indonesian style, using 
about eight yards of soft material, fifteen inches in 
width, skilfully tied very firmly around the abdomen.

A custom which has now been abandoned, is the 
method of assisting stoppage of the lochia after 
delivery, called berdiang, i.e., to warm the body 
near a fire: the mother sits on a high stool after her 
bath and a bowl of embers is placed beneath the 
stool.

Throughout the puerperium of forty- four days, the 
mother stays in her room attending to her infant while 
her meals are brought to her. She is not allowed 
to go out of the house as she is still considered 
to be ‘unclean’ until this period is over. A woman 
has to ablute herself after each menstrual period 
before she is considered ‘clean’ enough to say her 
prayers, enter a mosque, 1 visit the graveyard, or 
even to fast — similarly with the woman who has 
given birth. After the iorty-four days, she has a bath 
of lime water in which her hair is also shampooed. 
She prays, saying that she washes herself and is 
now clean.

It is the food fads during pregnancy and the 
puerperium which have caused so much conflict 
between the old-fashioned mothers and the modem 
ones. It is adat for each meal to consist of only a plate 
of cooked rice (heaped up on the plate so that there 
is no request for a second helping), a piece of salted 
fish and pepper. All nutritious foods in the form of 
vegetables, meat and eggs are avoided. This is not 
a re ligious taboo; on the contrary, Islam is against 
anything that produces ill-health. The reason for 
this destructive custom being followed throughout 
the ages is unknown but the mother considers it 
compulsory in the puerperium. The inevitable result 
is chronic ill-health, anaemia, and partial paralysis 
or numbness of the limbs. The kampong women-
folk are not normally particularly healthy, and when 
they succumb to these pantang (taboos) even for 
the first time, the effect is often severe and they 
require immediate admission into hospital. 2  Those 
who show no signs of ill-health after the first few 
deliveries may come to the hospital much later on, 
complaining of weakness and numbness of legs. 
What appears incredible is that a young mother, 
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who suffers from this weakness after her first 
or second delivery, and who has been treated in 
hospital for weeks, would still repeat the pantang 
during her next pregnancy and puerperium. It would 
be explained to her at the outpatients’ clinic or during 
her stay in the hospital, and she would know why 
she is weak and numbed in her limbs, she has been 
requested not to repeat such a debilitative diet, but 
once she returns to her home in the kampong, she 
would go back to her ‘normal’ ways, as defined by 
that society. Education and the penetration of these 
rural homes by trained Government midwives and 
health nurses can gradually make these ignorant 
mothers realize both the uselessness and danger 
to which this particular custom subjects them.

Kampong medicines are taken by the mother for 
two purposes. One is to help in the expulsion of 
clotted blood still remaining in the uterus after the 
delivery and secondly, for the purpose of regaining 
the tone and strength of the muscles.

Immediately after delivery, tamarind pulp squeezed 
in a cupful of warm water (to which brown sugar 
is added) is given to the mother to help the uterus 
expel the blood. Only one cup is given.

For the second purpose, a mixture of powdered 
spices, mainly consisting of coriander, cummin and 
funnel seeds, turmeric, garlic, black pepper and 
cinchona bark, is taken every morning, with the 
yolk of egg and honey. This medicine is known as 
jejamu 3  and this is the only time when a nutrient 
in the form of egg is taken. For similar purposes, 
another medicine of Arab origin called the majun 
may be taken instead of the jejamu.4  It consists 
of the same powdered spices but has in addition 
honey and plenty of ghee so that it is obtainable in 
the form of paste which is taken every morning in 
small round lumps.

Bound as these people are by custom and primitive 
superstition, it is not surprising that medical 
aid is rarely sought until the mother is literally at 
death’s door. When all the bidans and bomohs in 
the	 kampong have tried to cure her, a prolonged 
and often bitter debate is held on the subject of 
seeking medical aid. Significantly, the husband is 
often ignored in these debates, and sometimes 
even the patient herself is not consulted. She may 
appeal to be taken to the hospital but if her relatives 
decide that it is better to let nature take its course 
(fortunately this happens less often now) her 

request will be brushed aside. Finally if a decision 
is reached to take the patient to hospital, the whole 
household, the neighbours and available relatives, 
insist on accompanying her. Medical Officers in 
Malay areas have come to recognise the presence 
of Malay men, women and children milling outside 
the maternity ward, as a sure sign of serious trouble.

The Government midwife is always secondary to the 
bidan	kampong in the village, and she is not called 
until something untoward happens. Compared with 
the bidan	 kampong, these trained midwives are 
young, some being still unmarried and often years 
younger than their patients. For this simple reason, 
the kampong mother has much less confidence 
in them, and accordingly is quite reluctant to 
call them. The problems of these midwives are 
many and it is only through their gentleness, 
responsibility, patience and thorough care of each 
case that they attend, that the kampong people are 
finally encouraged to call them in either for further 
deliveries or to go to the hospital when advised. 
So much depends upon the way these kampong 
people are handled, in their homes and in the 
hospitals, for they are a very sensitive and humble, 
if rather obstinate, people. If something is explained 
to them gently, politely, and slowly, but repetitively, 
they may be persuaded to follow the advice given. 
The problem of admission of maternity cases into 
hospital has been discussed above.

Those who come to the hospital as outpatients and 
are found to require hospitalization for rest and or 
treatment, generally refuse for domestic reasons. 
Sometimes it is because they come unaccompanied 
and would not want the people at home to be anxious 
should they not return; some cannot leave their 
homes as there is no one to look after the children or 
do the housework. Such mothers ask for medicines 
to take home first, with the promise to come back to 
hospital for admission after their domestic problems 
have been settled. If in the interim they have not 
recovered they often return as promised.

The same obstacle that confronts the surgeon 
also confronts the doctor in the maternity and 
gynaecological wards. Malays are very chary about 
any operative procedure even though it may be the 
only form of treatment which will succeed.

It would be incomplete, if the attitude of the Malay 
mother towards abortion, family planning and 
sterilization is not mentioned. A Malay girl is not 
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look out for pubertial signs but the reasons for the 
physical and physiological changes in their bodies 
are not explained to them. Health Science is taught 
in English schools and Malay girls who are able to 
attend, learn the elementary ‘facts of life’ from these 
schools. What they are taught at school however 
is not talked about freely at home, for modesty is 
primary and besides, such subjects are taboo for 
unmarried girls no matter how old they may be.

When the marriage of a kampong girl occurs, she 
takes it for granted that pregnancy follows. Any 
complaints are whispered to the mother, and should 
medical advice be sought, it is the mother who 
usually does the talking. It requires an educated 
husband to open a discussion about conjugal life 
with his wife or to take her to hospital himself, for 
any necessary advice.

The Malay woman’s ingrained modesty or inhibition 
which prevents discussion of matters relating to sex 
with her husband, makes it very difficult for family 
planning organizers to give any advice. Whether 
they be young or old, in the town or kampong,	
educated or ignorant, most of the Malay mothers and 
fathers appreciate the spacing of their children. It is 
entirely against Islam to destroy life but the subject 
of birth- control is very vague. Malay mothers know 
of this but when faced with the problem of another 
pregnancy, they would prefer to have an abortion, 
thus going against Islam, rather than take steps 
initially to prevent conception.

In the kampongs, the mother who does not want 
another child seeks the kampong	 bidan at the 
earliest sign of pregnancy. The methods used by 
these bidans are often primitive and dangerous. 
Some bidans give their clients a fold or two of betel-
nut leaves to chew, after incantations are made 
over them; some the concentrated juice of young 
pineapples or the -black seeds of papaya fruits 
or a concoction of several jungle herbs to induce 
bleeding. It may be coincidence or faith in the 
bidan, or the primitive oral medicines themselves, 
but some of the cases do abort, although for days 
they continue bleeding, and other medicines have 
to be taken to stop it.

A dangerous method sometimes adopted by these 
bidans is the insertion of a young stem or root of wild 
plant into the uterus. It is left inside the woman till 
she aborts. The irritation caused by this foreign body 
results in abortion but infection invariably follows. 

Rempah - coriander seeds
Jintan manis - cummin seed
Jin tan puteh - funnel seed
Halba - methi
Kunyit - turmeric
Bawang puteh - garlic
Lada hitam - black pepper
Kulitkayu manis - cinchona bark
Bunga chengkeh
Bunga lawang
Halia kering - dry ginger
Jintan hitam
Lada ekor
Kunyit kasturri
Buah manjalavi
Gerangau
Bunga naga
Biji kaduka besar
Biji kaduka muda
Chuchor attap
Puchok
Biji pala
Chekor
Lada sulah
Ganti
Akar thalcha
Lada lubang
Haleem.
Buah manjakani
Musuri
Chabai pintal
Akar manis
Bunga roja
Bunga keduke
Akar kadu
Semparandu
Lamuju
Bunga pala
Duan china maki
Lengkuas
Ada pedas
Akar puteh
Kulit serapa
Chabai tali
Inggu
Jadam
Daging mu’min
Biji pelaga
Tahi angin
Akar cherita Gadong
Lada puteh - white pepper
Buah pelaga

taught the signs and symptoms of puberty by her 
mother. She becomes aware of them her self only 
upon reaching puberty, apart from some knowledge 
she may have obtained beforehand from her 
friends. Children of religious schools are taught to 
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Neither the mother nor the bidan realizes how 
dangerous this method can be. A case of perforation 
of the uterus, caused by the insertion of a foreign 
body in an attempt to abort has been quoted in the 
Proceedings of the (medical) Alumni Association of 
Malaya, in an article entitled Mechanical	Abortion	in	
Malaya by Dr. L. S. da Silva.5

Septic abortions have occurred and have been 
admitted into hospitals but none of the patients 
would admit to having taken anything or inserted 
anything inside the uterus.

Kampong mothers often go to hospitals or to private 
practitioners for abortifacients in the belief that it is 
quite proper for doctors to procure abortions, and 
also that ‘western’ medicine, which has often proved 
more effective and safer in other fields, might do 
the same in bringing about abortion. These mothers 
are quite frank about their intention and demand 
an injection to start a delayed or absent menstrual 
period. Some try to obtain abortion by giving false 
complaints, but after they are found to be pregnant, 
they then confess. Even educated Malay mothers 
have come for the same purpose.

There is no religious outcry against sterilization by 
ligation of the tubes in Muslim women. So far, few 
Malay mothers have been sterilized, and those, 
only on medical grounds. Some cases refuse the 
operation, even though advised to have it— they 
resort instead to various abortifacients and physical 
abortions. It is evident that they are more afraid of the 
simple and safer operative procedure of sterilization 
than they are of the dangerous abortions.

Couples who request sterilization, because the wife 
feels unable to stand the strain of further pregnancies, 
are usually advised to practise birth-control. There is 
definite evidence that Malay husbands tend to take a 
second wife, after their first wives are sterilized, even 
in cases where they themselves have requested or 
have agreed to the sterilization — thus any economic 
advantage is nullified and chronic neurosis is 
produced in the sterilized wives.

CHILD PROBLEMS
The birth of an infant is generally welcome in a 
Malay home. The infant is bathed and wrapped 
up with its hands immobilized inside the cover to 

prevent it from scratching its face, or becoming 
easily startled by noise. It is customary for a learned 
and good person to pass a gold and silver ring 
dipped in honey in between the lips of the infant. 
This is called membelah mulut — ‘to cut the mouth.’ 
It is not a religious procedure and does not require 
any formality. It is merely a custom and the mother 
hopes that the child will follow the goodness and 
character of the performer whom she has selected. 
Gold and silver are chosen because of their high 
value, and honey because of its sweetness.

To determine the luck of the infant, it is laid on a tray 
on which a known quantity of uncooked rice is placed, 
separated from the infant by seven layers of plain or 
gold- threaded sarongs and a mattress. Each day, 
one layer of sarong is taken away until none is left 
except the mattress. The quantity of uncooked rice 
is re-determined and depending upon the increase 
or decrease in its amount, the luck of the child is 
ascertained. The uncooked rice is either given to 
the attending midwife or made into broth during the 
head-shaving ceremony of the child.

In Kedah, the head-shaving ceremony of an infant 
follows on the 7th day if the cord has fallen off, or 
on the 9th or any odd- numbered day if it has not. 
It is not known why odd numbers are taken for the 
ceremony.

The mother takes the infant on her lap and a loop of 
raw thread is put around her neck while popcorn and 
yellow uncooked rice are thrown over both mother 
and child, Their foreheads are then anointed with 
yellow rice-paste. After this, an old religious person 
shaves off the child’s hair with a barber’s razor and 
the finger nails are clipped with a pair of scissors. 
The loop of raw thread is then removed by passing 
it downwards over the mother’s body and legs. She 
is then given a fold of betel-nut leaves to chew and 
lime to shampoo her hair. Prayers are said after the 
ceremony and a feast follows.

In Selangor, the day is not fixed to any particular 
number; whenever it is convenient the ceremony 
takes place, sometimes when the child is already 
six to seven months old. If it is for the first born, 
particularly for a son, one of the grandparents may 
even undertake to slaughter a goat for the feast. 
Many more people are invited and the male guests 
stand up to chant the Murhabban,	while the father 
carries his son from one person to another to 
have his hair clipped with a pair of scissors. One 
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can imagine how dangerous this is, as the child is 
usually crying all the time, protesting against his 
head being handled by the guests. 6 The clippings 
are put into the water of a carved and decorated 
coconut which later is thrown away.

The purpose of the head-shaving ceremony is 
primarily to get rid of all hair which originates 
from birth. It is said to be unclean. The Malays do 
realize that, even if the hair is not shaved off, it 
will eventually fall, but because the ceremony has 
been followed through the ages, it has become 
essential. From the health point of view, shaving a 
newborn’s head with a rough barber’s razor merely 
exposes the scalp to unnecessary trauma and 
sepsis. Educated parents have begun to ignore this 
custom. However, it is still for the grandmothers to 
insist on having the ceremony, and argument would 
follow should there be a refusal. To compromise, 
the modern parent allows the prayers and feast to 
take place but no shaving of the head. For formality, 
the ends of a few strands of hair are clipped with a 
pair of scissors.

The care of the first born is often left to the 
grandmother, but when she is not available, the 
mother cares for her child as well as she can. Most 
Malay mothers look after their own children, but 
depending upon the financial circumstances and 
health of the mother, a woman helper may be called 
in to look after them and to wash their clothes. 
Right from the beginning, the infant is breast-fed 
on demand. This method has its advantages but 
the mother, in order to keep the child quiet, feeds 
it every time it cries, until this becomes a very bad 
habit. Abdominal upsets due to wrong feeding often 
occur and severe cases of vomiting and diarrhoea 
seen by visiting health nurses and midwives are 
brought to hospital.

Complete weaning of the child is not done among 
the kampong Malays. The child is introduced 
to cooked rice and mashed bananas as early as 
the fourth month, and as it grows older, pieces of 
fish, meat and sauce are introduced. The child is 
still suckled at the breast, more for convenience 
and economy than for the teaching of good eating 
habits. Only when breast milk is insufficient or if 
another child is born does the mother introduce 
artificial feeding. Some infants do not thrive well 
on sweetened condensed milk, and again they 
are brought to hospital with diarrhoea and severe 
vomiting. Where powdered milk is used, the mother 

does not know how to regulate the strength of the 
mixture nor is she persistent in keeping to the three- 
hourly or four-hourly feeds. Again it is through the 
visiting health nurses and midwives that these 
mothers are taught how to prepare milk for their 
infants, how to keep the bottles clean and how to 
detect symptoms of abdominal upsets should they 
occur. If the child cries during the intervals between 
feeding, the mother is taught to give it boiled warm 
water to drink instead of pushing a dummy into 
its mouth. The grandmothers are the ones who 
would inadvertently introduce bad habits to their 
grandchildren. They cannot bear to listen to the 
infant’s cry, without attempting to shove a, perhaps 
dirty, rubber teat into its mouth. Some grandmothers 
even allow their own breasts to be suckled by the 
grandchild “just to keep it quiet”.

When a mother has too many children to cope 
with and there is no help in the house, the children 
are looked after by the eldest girl in the family. No 
matter how hardpressed they are financially, a 
Malay couple will not easily give away their children 
for adoption. The eldest daughter may be only ten 
years of age, but she takes some of the responsibility 
of caring for her brothers and sisters, especially 
when both the parents are compelled to work for a 
living. Malnutrition and neglect follows; the children 
are thin and listless, their bodies are covered with 
septic spots. Some have abscesses for days before 
they are brought to hospital for proper treatment. 
Worm infection is most common among the Malay 
children. It is again difficult to admit the sick, as the 
mother does not want to be separated from any of 
her children. When asked to leave the sick one in 
the care of the nurses, there is distrust, and when 
allowed to accompany the child in hospital, the 
mother thinks of the rest of the children at home 
whom she cannot leave. Where a grandmother is 
available, she is the one who accompanies the sick 
child to hospital, although her presence provides 
the greatest hindrance in the treatment of the child.

Compared with patients of other ethnic groups in 
Malaya, discharges from hospitals against medical 
advice, even in the most critical cases, are found 
more among the Malay population generally than 
among the other groups. In children, as discussed 
above, discharges against medical advice or on 
request, occur if nobody is allowed to accompany 
the patient when an operation is advised and also 
if the sick child shows no immediate improvement. 
Where kampong	 medicine has not been tried 
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initially, the parents request discharge from hospital 
to do so. Those who notice some improvement in 
the child’s condition want to take the child home, 
offering the reason of not being able to come daily 
to hospital to see the child. No consideration for the 
child’s health and its complete recovery is made.

Requests for discharge of adults occur, when the 
relatives see that there is nothing more that the 
attending doctor can do for the patient or when they 
are told that he or she is dangerously ill and may 
die. As far as possible, Malays do not wish their 
sick to die in a hospital, where the last rites cannot 
be performed. If he were at home, the family and 
relatives would have been summoned and prayers 
recited for the dying person. Since this is impossible 
in any hospital, the relatives take the patient home, 
some even die on the way. Another reason for 
wanting to take the dying home is to avoid having 
the deceased kept for any length of time in the 
mortuary, even though there are separate rooms 
for the Muslim and non-Muslim dead.7

When a Muslim patient dies, whether they be a 
five-month foetus or an aged destitute, the body 
is claimed by the relatives, friends or by a Muslim 
organization for burial. This is because of the desire 
to bury the dead respectfully and properly according 
to Muslim rites.

The problem of obtaining consent for surgical 
operations does not limit itself to the living. The 
same obstacle is confronted when a post-mortem 
is necessary for medicolegal investigation or for 
academic interest. The Malays are even more 
against postmortem being done than surgical 
operations, because they believe that once a 
person is dead, the corpse should be respected 
and nothing should be done to desecrate the body. 
This is a major problem, when a medicolegal case 
has to be investigated. If the cause of death in a 
police case is obvious, the doctor avoids doing the 
post-mortem, but when no diagnosis can be made, 
it is explained to the relatives that a post-mortem 
will have to be done, as the findings will definitely 
help in any investigation of foul play or assault, 
especially if the case is to be taken to Court. In 
Kedah, so far, there is no objection to post-mortems 
for such cases, but in other States there have been 
objections, and consent is never even asked or 
suggested for fear of reprisal.

It is shocking that when consent for a Caesarean 
section on a dead Muslim woman is asked, to try 
and save her unborn child, the same refusal is met. 
A case of full term pregnancy came into hospital 
very seriously ill and died. Her husband was 
asked to give consent for a Caesarean section to 
be performed immediately, but he refused. Maybe 
he blamed the pregnancy for his wife’s death, 
although there was no connection between the two. 
Whatever the reasoning, he was grieved and was 
unmoved when the suggestion to save the unborn 
child was made.

It is obviously quite difficult to generalize on the 
health attitudes of Malays as Muslims, since their 
attitude is not only affected by their understanding 
of Islam, which they profess, but by their ingrained 
distrust of new things. Malays are conservative as a 
group, and as with all peoples, changes are looked 
upon with distrust, until they are proved beyond 
doubt to be good. The process of ‘proving’ is made 
difficult by an extreme unwillingness to submit to trial 
and experimentation. Any change must of necessity 
be a slow process. Be that as it may, in the half 
century of contact with ‘western’ medical science, 
the health attitudes of the Malays have changed 
greatly. There is every prospect that, in time to 
come, scientific medical thinking will completely 
displace the ancient beliefs and superstitions, 
which have been responsible for Malays being 
more prone to premature death and illness than 
other ethnic groups residing in this country.

Rencana Tun Dr Hasmah.
INTISARI 1962 Vol 1 no 4 
Publisher:
Malaysian Sociological Research Institute (MSRI)

REFERENCE:
1. Ed. Note: This is not an exclusively ‘Muslim’
 phenomena — this concept of ‘unclean’, prohibits a woman from 

entering a Coptic Christian Church in Egypt while having her 
menstrual period.

2. Ed. Note: See de Castro, Geography	of	Hunger
 — for a detailed description of secondary hunger areas of our 

world.
3. Jejamu or Rempah Ratus (as known in Kedah).
 Consists of the following spices and herbs:
4. Ed. Note: Schrieke, B. Indonesian Sociological Studies, p. 11, 

explaining the volume of spice trade to Europe, says: “Spices, 
however, were a chief ingredient in the cupothecary . . . .”

5, Vol. V, 1952, pages 90 - 93.
6. Also until the age of 18 months the child’s head is very vulnerable 

since the fontanel is still not closed.
7. Not all hospitals have separate rooms in the mortuary for the 

Muslim and non-Muslim dead. Kuala Lumpur and Alor Star 
definitely have separate rooms with separate entries. Small 
hospitals in the districts do not but they may reserve one corner of 
the .room for Muslims.
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My Journey to Islam

I 
grew up in a Christian family in Hungary, but my family didn't visit the church 
frequently. I was around 15 years old when I met a true believer. I visited 
one of the famous Catholic churches in Eger city with my classmates. An 

60+ years old lady talked to us about God. It was my first experience and I started 
to think about God exists. I've read the Holy Bible, but it generated lots of questions.

In the 90's, I played a priest character, based on a popular role playing game. I 
think that time was the milestone in my life when I was looking for God. I have read 
lot of books from different sources about religions and cultures. All of those books 
convinced me that our world is more than I can see and touch. My next step of 
research was to implement all the different practices I have read in the books. I've 
learnt about me and God. I got experience about another reality beyond my initial 
perception.

I kept looking for God and working on my own improvement. I read a book about Sufism and I also found 
and read Sufi poetry books. The most effective practices were the ones I had found in ancient Egypt books 
and knowledges.

I've arrived to Malaysia four years ago and met first hand with Muslims. It was interesting to realize the Islamic 
teachings aren't that bad as the Western media is suggesting us. One interesting thing, I experienced was 
that when my Muslims colleagues had a celebration, they prayed together. It was amazing.

The beginning of this year I move to another place near to my new working place. I started to visit mosques 
in the weekends, coz I like nice architectures. One day I saw a mosque from the highway on the way to the 
office what I haven't visited it yet. That was Masjid Wilayah. In my first visit there, I met a person who was 
a masjid tour guide. I liked the way he talked about Islam and how linked everything back to Islam. I went 
back after my first visit and met more volunteers there. They showed me "easy” side" of the Islam. I started 
to visit frequently the mosque, because I keep enjoying the architecture of the mosque and the peaceful 
environment.
 
I also have many discussions about Islam the volunteers there. I had many questions and got them answered. 
All Perkim’s Islamic pamphlets are available in the masjid too, which explain Islam in a very easy and simple 
way. I realised during that time that my belief and the way we think about God is similar.

One day I had question 'Are you ready to revert back to Islam?' I thought I'm almost ready, but I needed to 
clarify one thing before I make my final decision. When I got the answer I decided to revert back. I can't say 
it was easy or difficult decision. I made it and I need to live with it and I don't regret it. 

Mark Banhidi
is from Hungary and works in Malaysia in the IT.
He embraced Islam in 2017. The article is the
writers’ personal experience shared in his own words.

Castle of Visegrád, Hungary

By Mark Banhidi
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And your smile will be reciprocated.

Smile
If we could smile at each other sincerely all hatred will disappear from our hearts and 

“assalamu ‘alaikum” will flourish with the fragrance of ukhuwah on earth.

Seasonal socio-political instability may shake our sociological stability but our Qalb 
-the heart-, the storehouse of Allah's and His Rasul’s Redha must not be shaken.

The One and Only path for our salvation in Dunia and Akhirat is transforming ourselves 
and emulating the noble akhlaq of beloved Nabi Muhammad (s.a.w.).

The entire mission of prophethood is to reform the akhlaq of mankind 
through transforming human smiles to charity.

Beloved Nabi (saw) says:
“Certainly I was sent to perfect honourable morals and values”

The best property that we can inherit in our life is uswah alhasanah
(best role model) of Allah’s beloved Muhammad (s.a.w.),

only that will accompany us as our property to our graves.

When seasonal socio-political atrocities confuse our mind 
Let us find shelter in Sunnah and maintain our akhlaq through its guidance.

Knowledge and akhlaq that comes from the faculties of prophethood is 
the only perfect shelter and peaceful destiny

Allah (s.w.t.) says:
“And We have sent you (O Muhammad): not but as a mercy for the mankind (21:107)

A Muslim is always a Muslim, striving to spread Muhammadi mission of 
Love, Compassion and Mercy with sincere smile.

Transforming our smiles to influence others to enjoy the fragrance of peace 
is the goal of our ukhuwah and nation building.

May Allah swt shower His Mercy on the entire mankind

Dr. Sayyid Alkazimi
Qalbuniversity.com
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Kindness to your parents
Your Lord has commanded that you should

worship none but Him, 
and that you be kind to your parents. 

If either or both of them reach old age with you, 
say no word that shows impatience with them, 

and do not be harsh with them,
but speak to them respectfully.

and lower your wing in humility towards them in kindness 
and say, ‘Lord, have mercy on them, 

just as they cared for me when I was little.’  
[The Quran 17:23-24]

An appeal to our readers,
Sincerity leads to prosperity. The success of our publications is in the hands of your generosity. 
Perkim would like to appeal to the respected readers of the Islamic Herald for financial assistance
to support our activities.
Tax deductible donations in the form of cash or cheque can be credited to:
Acc. Name: Tabung Kebajikan Tunku
Acc. No. 105020002899 (Affin Bank Berhad)  
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